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Abstract: This paper carries out a comparative analysis of the religious beliefs and practices of
residents in France, Spain, the United Kingdom, and the United States of America, using two waves
of the World Values Survey. The main objective is to investigate the impact that secularization has had
on the religious experience in these countries. More specifically, the prospection is carried out around
the Christian creed in its Protestant and Catholic manifestations, understood as the majority beliefs in
these countries. To carry out this task, we compiled a series of data distributed around the following
categories: Contextualization: The importance of religion within different aspects of life; level of
religiosity and membership in religious denominations; the sphere of beliefs: Belief in God, belief in
life after death, belief in hell, and belief in heaven; scope of practices; and the nones. Subsequently,
we carry out an explanatory-interpretative analysis articulated around four questions or challenges
faced by these religious forms in the context of secularization: 1. The crisis of Christianity; 2. the
thesis of European exceptionalism; and 3. the rise of the nones. In conclusion, the data analyzed
allow us to affirm—with nuances—the following: 1. The existence of a process of dechurching in the
heart of Christianity; 2. the confirmation that the European case is exceptional if we compare it with
other trends or other cultural programs of secularization; 3. that the area of greatest dechurching is
linked to community practice, something that allows this research to adhere to Davie’s thesis, which
defines the current religious situation as believing without belonging; and 4. as a consequence of the
process of dechurching, there is a rise of a social group without religious adscription: The nones.

Keywords: religious beliefs; religious practices; world values survey; the nones; secularization

1. Introduction

Religion has been and is a field of study of great tradition within the sociological disci-
pline. In Weber (1978), Max Weber tells us that the sociologist of religion must investigate
religiously oriented social action. That is to say, the sociologist would not be interested so
much in solving the metaphysical mystery surrounding the ultimate realities behind the
religious phenomenon or behind suprasensible beings, but in analyzing how such beliefs
are articulated in concrete modes of social interaction, and how they have an impact on
what we consider real or social reality. To do so, we have to study the concrete phenomenon
in a context—also concrete in action. The one we are going to focus on in this paper is
that of secular modernity. As Charles Taylor (2007) points out, we live in the Secular Age,
a time in which people develop their existence within an ‘immanent frame’, that is, in a
context characterized by an order that can be understood without reference to external
interventions.

We might be tempted to think that the religious is limited to social action around a
series of divine figures and their impact on the different levels or systems of social life. To
think of the reality of religion in general and of religion in particular in this way would be to
disregard an important part of the religious reality or of the processes of social sacralization.
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In this sense, and in order to make an approach with guarantees to the object of study of
religion in times of secularization, we consider it important to dwell on the analysis of
the five stages of religious evolution analyzed by Robert N. Bellah (1969). For this North
American sociologist of religion, societies have gone through five religious stages up to the
present time: Primitive, archaic, historical, pre-modern, and modern.

Without wishing to be exhaustive—since this is not the main object of the study
we are undertaking—we will briefly present them. The first would be characterized by
the sacralization of the everyday, whether in the form of nature (animals and plants,
as occurs in totemism) or of the ancestors. 2. In the second stage, a hiatus begins to
occur between this and the other world, and in it, the gods begin to be the suprasensible
elements par excellence. Both planes of reality are connected through what is known as
the divine monarchy, as occurs with pre-axial or pre-prophetic Judaism. In these societies,
the fundamental rituality is sacrifice, understood as a way of connecting the two shores
of reality (Hénaff 2010); 3. In the third stage, the hiatus between this and the other world
becomes stronger and is articulated in a reflexive way, oriented towards the human being’s
search for salvation. Although venerating the divinity remains a crucial element in this
phase of religious evolution, the human being begins to acquire an ever greater protagonism
in his relationship with the divine: The central issue is no longer ingratiating oneself with
the divinity (as was the case in the sacrificial era), but salvation—knowing whether we
have been chosen or not, as the Protestants propose through the doctrine of predestination—
which is why in this phase it is essential to articulate ways of salvation (Weber 1978)
that effectively provide indications or soteriological certainties. This is the epoch of the
development of universal religions (Weber 1983). 4. In the fourth stage, Bellah focuses
on the Protestant rupture as a moment in which religiosity becomes individualized. The
personal relationship of the individual with the divinity becomes the axis of this new
religiosity (James 1917; Luckmann 1967; Beck 2009). 5. Finally, the fifth stage would be
the modern stage. In it we witness a “collapse of the dualism that was so crucial to all
the historic religions” (Bellah 1969, p. 79), which further strengthens the importance of
the individual in terms of religious experience. In this sense, the modern stage would not
be an a-religious stage, but one in which the “fundamental symbolization (.. .) is that of
a dynamic multidimensional self capable, within limits, of continual self-transformation
and capable, again within limits, of remaking the world including the very symbolic forms
with which he deals with it, even the forms that state the unalterable conditions of his own
existence” (Bellah 1969, p. 81). Another difference of the modern stage with respect to the
previous ones is that, as we have already noticed previously, it develops in a context of
‘immanent frame’.

Therefore, the modern religious situation has not so much to do with the disappearance
of religion or of the human capacity to sacralize. As Simmel would say, such capacity
would be a matter of the human according to Simmel (2012), but rather it would attend to a
metamorphosis (Lenoir 2005), to a transformation of the religious articulated around the
transformations experienced in the rest of the social systems.

Thus, the feature that would define the situation in the modern era would not be that
of the disappearance of the religious, but that of the articulation of ‘many altars’ (Berger
2014) from which a large number, a great plurality of forms and ways of being religious
are articulated, in a scenario in which the backdrop is the capacity and obligation of the
individual to endow his existence with meaning.

This implies that one of the ‘mantras’ (allow us to de-name it this way) on which what
we will call the hegemonic thesis of secularization was articulated, has been proven wrong,
which went as follows: “The more modern a society is, the more secular; and the more
secular, the less religious” (Casanova 2009, pp. 1056-57). Although modern societies have
reoriented themselves towards the world, that is, they have indeed become secularized, this
has not implied a process of desacralization. In modern societies, Durkheim’s statement can
be attested to when he points out in Durkheim (1995) that the circle of sacred things cannot
be limited once and for all. What has happened in modern societies is that the contract of
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exclusivity that the religious had established with the divine has been broken, proliferating
a long list of new formulas of religiosity based on sacralizations of the mundane, ranging
from re-sacralizations of nature, to new sacralizations of social phenomena arising in the
present age: Revolutionary cults (Mathiez 2012), the person (Durkheim 1973; Joas 2014),
the civil (Bellah 1967), and so on. Similarly, modern cults can have a public (Casanova
1994) or private (James 1917; Luckmann 1967; Beck 2009) orientation. Therefore, and in
accordance with the non-evolutionary evolutionary principle that is articulated through
the observation that in social evolution “nothing is ever lost” (Bellah 2011; Donald 1991), in
secularized societies, forms characteristic of past stages (for example, historical religions,
including Christianity in its different manifestations) coexist with others that emerge as a
result of the logics of action characteristic of our time.

Although this is the reality revealed by an exhaustive analysis of religion today, in this
paper, we will focus on the situation of historical religious cults—specifically Christianity
and its hegemonic forms—in four Western countries: France, Great Britain, Spain, and the
USA. We should point out first of all that the specific socio-cultural contexts will offer us
particularities of which we will try to record, although in the discussion, we will focus on
the aspects they share, making nuances where necessary. Therefore, the main objective
of this paper is to comparatively analyze—based on the data offered by the World Values
Survey—the situation of Christianity in the context of secular modernity according to the
data from the four selected countries.

This general objective implies several specific objectives: 1. Considering the functional
differentiation of social systems, we want to analyze religion as one of the main axes where
social life is articulated (Habermas 1998, p. 4); 2. to know the religious self-definition and
its relationship with belonging to different religions; 3. the proposal of the privatization
of religion (Casanova 2012) gives rise to two specific objectives: a. Belief in God, life after
death, hell, and heaven surpasses religious self-definition, that is, the level of belief is
higher than religious self-definition; b. knowledge of religious practices; considering that
modern societies do not need to be organized as moral communities unified by a system
of practices (Casanova 2012); and 4. delimitation of less religious people, specifying their
characteriological traits.

It is also important to point out that when it comes to articulating the presentation of
the results, it seemed interesting to cross-check the data with some basic socio-demographic
variables such as sex, age (15-30, 3149, 50-64, and 65 and more years), level of studies
(lower, middle, and upper), relationship with the activity (working, unemployed, retired,
student, and housewife), whether or not the respondent is part of the working population,
and whether or not he/she is an immigrant.

In order to articulate our proposal, we present the following structure: In Section 2,
we carry out an exhaustive presentation of the materials and methods to be used, delving
into aspects related to how the World Values Survey collects the data, what information it
offers us, and, most importantly, how we are going to use it. In Section 3, we present the
main results organized around the following categories of analysis: Contextualization: The
importance of religion within different aspects of life; level of religiosity and membership
in religious denominations; the sphere of beliefs: Belief in God, belief in life after death,
belief in hell, and belief in heaven; scope of practices; and the nones. We then carry out
an explanatory-interpretative analysis articulated around four issues or challenges facing
these religious forms in the context of secularization: 1. The “crisis” of Christianity; 2. the
rise of the nones. Finally, and by way of a summary of the work carried out, we present in
brief the results of our study.

2. Materials and Methods

One of the aspects that characterize social research at the dawn of the second decade of
the century is the expansion of research of an international nature (among others, Harkness
et al. 2003, 2010; Johnson et al. 2019), carrying out scientific studies of social, political,
economic, religious, and cultural aspects of people in the world (World Values Survey 2022).
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Since the end of the 1970s, the expansion of this line of research followed the next decade
with the founding of the World Values Survey (World Values Survey 2022).

A few years later, in 1984, appeared the International Social Survey Programme—ISSP,
founded by American, German, British, and Australian organizations. Its purpose is to con-
duct annual surveys on a variety of topics relevant to the social sciences (The International
Social Survey Programme 2022). In 2001, a turning point in this evolution took place in the
form of the appearance of the European Social Survey, an international scientific survey
conducted in Europe every two years (European Social Survey 2022), which will be in its
tenth edition at the end of 2022.

This contextualization serves to explain the search for relevant data on religion, the
topic of this article, although it has been difficult to find comparable research on both topics
for France, Spain, the United Kingdom, and the United States. After an exhaustive search,
it was decided to use the values surveys conducted by the European Values Study and the
World Values Survey, based primarily on methodological comparability and the availability
of data for these countries. Section 2.1 presents the methodological details of both studies,
also explaining the use of two sources, one conducted between 2017 and 2018 and the other
between 2005 and 2007. The denominations are sufficiently intuitive to reveal that the first
corresponds to information collected in the years 2017 and 2018, the main database, and
the other for information collected between the years 2005 and 2007. The first one will be
the most used, using only the second one in order to determine the evolution in the last ten
years.

These surveys, in addition to allowing knowledge of religious beliefs and practices,
collect information on the place of birth of the interviewees and their parents, which
makes it possible to identify whether they are first- or second-generation emigrants. The
four countries analyzed have experienced large migratory flows of people with different
religious beliefs. On some occasions, these people have continued with their beliefs in
the countries of destination, and on others, there has been a process of assimilation—or
secularization—to the habits and beliefs of the countries where they live:

- 9.7% of the people interviewed (464 cases) were born in another country and both of
their parents were born in another country, so they will be defined as first-generation
immigrants (see Table A1 in Appendix A).

- There are also 8.2% of respondents (392 cases) in which one of the parents was born in
another country and the respondent was born in the country where he/she resides,
which leads to defining them as second-generation migrants.

- There is a small group of respondents (1.8%, 85 cases) who were not born in the
country where they reside but whose parents are natives there. The small size of this
group, and the impossibility of aggregating it with any of the previous groups, led us
to exclude them from the analysis.

When aggregated, 18% of the participants are immigrants, 9.7% of which are first-
generation immigrants and 8.2% of which are second-generation immigrants. This allows
the elaboration of two variables, one that differentiates between natives and immigrants
and a second one that differentiates between types of immigrants. France and the United
Kingdom are the countries with the highest rate of immigrants, with 23% and 21%, re-
spectively, followed by the United States of America (17%). In Spain, the immigrant rate
is notably lower, at 13%, with the distinctive element being the low number of second-
generation immigrants (barely 15%, when the average for the four countries is 46% of
immigrants).

The native-immigrant variable is significant in this study, as has already occurred
in other surveys carried out by the World Values Survey (in waves 5 and 6, for example).
The same occurs with other basic sociodemographic variables that we will also use in this
work. When it comes to articulating the presentation of the results, it seemed interesting to
cross-check the data with:
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- Socio-demographic variables: Sex, level of studies (lower, middle, and upper), and
age'.

- Socio-economic variables: Relationship with activity (working, unemployed, retired,
student, or housewife) and whether or not the respondent is part of the working
population.

The first are “stable” variables, as they do not change throughout life, and several
studies (Davie 1994; Pérez-Agote 2015, and so on) have reported differences in the beliefs
and practices of men and women, as well as those with more or less education. Age, the
third sociodemographic variable, provides information on—on the one hand—the influence
of the life cycle on religious beliefs and, on the other, the very influence of “getting older”,
being closer to death.

The socioeconomic variables present less stability but are important insofar as they
reflect the main activity of the respondent, an aspect related to the time available and the
possibility of attending religious practices.

In short, these are “stable” variables in the interviewees, variables commonly used
in social research to “segment” opinions and to locate subgroups with beliefs and habits
different from those of the population as a whole. Having this information will allow the
creation of a set of characteristics (for example, being male, intermediate age, etc.) that
determine religious beliefs and habits.

2.1. About the Sources Used

As we have noted, the data used in this article come from general population surveys
conducted by the European Values Study (https:/ /europeanvaluesstudy.eu/) (accessed on
3 March 2023). These are face-to-face surveys of random samples of the population over 18
years of age living in private households. The universe under study is persons residing in
each country, regardless of nationality or language, chosen using random procedures that
make several visits to the households in the event that it is not possible to establish contact
during the first visit. The samples follow the principles set by the European Values Study,
based primarily on the collection of quality information and transparency of the processes
(European Values Study 2020).

Of all the data files, this research uses the so-called Join EVS/WVS 2017-2022 (Eu-
ropean Values Study 2022), elaborated by integrating the information collected by the
European Values Study and the World Values Survey. The questionnaires were prepared
independently by each organization. Thus, the European Values Study plans and conducts
surveys in European countries using its questionnaire and methodological guidelines.
The World Values Survey does the same in countries outside Europe, using its own ques-
tionnaire and methodological guidelines. Based on both studies, we carried out the Join
EVS/WVS 2017-2022, which includes the questions and items common to both studies.

Of all the questions included in the Join EVS/WVS 2017-2022 in this work, we use
the ones called “Religion Values”, specifically, in the Joint EVS/WVS v3.0., background
questions WVS7-Q164 (importance of God in your life), Q165 to Q168 (beliefs), Q171
(attendance to religious services), Q172 (frequency with which you pray, only in European
countries), Q171 (definition about your level of religiosity), and Q289 about professed
religion (see Appendix B). Table 1 shows the sample sizes, the sampling error, and the dates
of data collection.

The information in Table 1 shows a large difference in sample sizes between territories,
which could lead to inaccuracies given, for example, the large sample size in the United
States. This implies that the responses of each American are considered twice as large as
the responses of the Spaniards. This non-proportional affixation, a consequence of the
application of different sampling fractions?, means that when we wish to speak jointly of all
the samples, it will be necessary to weight the data (Scheaffer et al. 2006). We have opted for
decreasing those over-represented countries by using weighting coefficients, considering
that each of the countries has a sample of 1200 cases.
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Table 1. Sample sizes and errors, dates of data collection, and mode of data collection used in this

paper.
Country Size Sampling Error Sampling * Dates of Collection of Information Mode of Collection
France 1870 +£2.31% 2 March 2018-16 August 2018 CAPI
United Kingdom 1788 £2.36% 12 February 2018-16 July 2018 CAPI
Spain 1209 +2.88% 28 November 2017-22 January 2018 CAPI
USA 2596 +1.96% 28 April 2017-31 May 2017 CAWIy CATI
* P and Q = 0.5, confidence level 95.5%, under the assumption of simple random sampling; Source: (European
Social Survey 2022).

Table 2 shows the original samples, the weighting coefficients, and the data considered
in each country.

Table 2. Sample sizes, weighting coefficients, and sample considered.

. . Weighting Sampling in Each
Country Size Sampling Coefficients Country
France 1870 0.646524 1209
United Kingdom 1788 0.676174 1209
Spain 1209 1 1209
USA 2596 0.465331 1209

Source: Prepared by the authors based on the data shown in Table 6.

It has been pointed out that one of the objectives is to compare the information with
the situation in the previous decade. In the case of the comparison with the 2005/07 results,
the data come from the fifth wave of the World Values Survey, conducted between 2005
and 2007 (World Values Survey 2008). Table 3 shows the sample sizes, sampling error, and
weighting coefficients used so that each respondent has the same relevance, considering a
sample of 1001 cases in each country. The last column of this table shows the dates of data
collection, so this study will be called “Study years 2005/07".

Table 3. Sample sizes and errors, weighting coefficients, and dates of data collection.

Size C Weighting . .
Country Sampling Error Sampling Coefficients Dates of Collection of Information
France 1001 +£3.2% 31 January 2006-24 February 2006
United Kingdom 1041 £3.1% 0.961575 1 December 2005-18 December 2005
Spain 1200 +£2.9% 0.834167 10 July 2007-24 July 2007
USA 1249 +£2.8% 0.801441 19 September 200629 September 2006
* P and Q = 0.5, confidence level 95.5%, under the assumption of simple random sampling; Source: (World Values

Survey 2008).

Initially, frequency distributions will be used in order to make the first approximation
of the data. To determine the influence of the traits of the people interviewed (6 identifica-
tion variables®) on the content variables of the second section, we used Cramer’s V statistic,
which indicates the magnitude of the association between two variables considering a
range between 0 and 1: A value of 0 means no relationship and a value of 1 means total
relationship; although, it should be noted that in tables of two variables, the value is usually
much lower than 0.3. More interesting than the value of this statistic is its significance,
which indicates whether the result obtained can be extrapolated to the population.

In the rest of the paper, logistic regressions will detect the influence of the different
sociodemographic variables on the variable under study. Logistic regressions used the
variables related to religion as the dependent term. The use of this technique will make it
possible to determine the incidence of sociodemographic variables on the self-definition of
oneself as a religious person, eliminating the influence of other sociodemographic variables.
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The independent variables considered were sex, age (15-30, 3149, 50-64, and 65 and more
years), level of studies (lower, middle, and upper), relationship with activity (working,
unemployed, retired, student, and housewife), whether or not the respondent is part of the
working population, and whether or not he/she is an immigrant*. These terms have been
coded considering the last category as a reference, and their coefficients are interpreted
as the effect on the dependent variable of a one-unit change in the independent variable,
keeping all other variables constant.

To determine the distributions of each country in the religious variables, we used Bar
charts (grouped), grouped bars to show the evolution between 2005/2007 and 2017, stacked
bars to show the influence of religious denomination and the fact of belonging or not to a
religion, and stacked columns to determine the influence of being born in the country of
residence or not. In tables, we represent the results of the values of the regressions, that is,
to account for the influence of the sociodemographic variables on each religious variable.

3. Results

We will now present the main results according to the selected dimensions of analysis,
which are as follows:

- Contextualization: The importance of religion within different aspects of life.

- Level of religiosity and membership in religious denominations.

- The sphere of beliefs: Belief in God, belief in life after death, belief in hell, and belief
in heaven.

- Scope of practices.

- Thenones.

3.1. Contextualization: The Importance of Religion within Different Aspects of Life

Figure 1 presents the consideration of the residents of the countries under study with
respect to six aspects of life, with the possibility of answering ‘very important, ‘rather’, ‘not
very’, or ‘not at all important’. Family is ‘very important’ for nine out of ten respondents,
being the aspect that reaches the highest degree of importance: Nine out of ten define it as
‘very important’.

100%
» 89%
90%
80%
70%
60% 54% 53% 149%
0,
50% . 1 ° 57%
(] ,_k_ l
40% 33% 36% 33%
29%
0% 2052 3l p28%
20% W 130 18%
10% ’ 7% 6% 6% o
I 0% 1% 1%
0%
Family Work Friends Leisure time Politics Religion

B Very important M Rather Not very Not al all important

Figure 1. Degree of importance of different aspects of life (in France, the United Kingdom, Spain, and
the United States of America).

Considering only the ‘very important’ response, work and friends are the next aspects
in order of importance, answers chosen by slightly more than half of the respondents
(54% and 53%, respectively). However, when this response and the next one (‘rather’) are
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considered together, leisure time comes in second place (42 ‘very’ +47 ‘rather’), followed by
friends and work. In both of these, approximately 80% of respondents consider them im-
portant, although—as noted—work and friends show higher choices of the most important
response.

Focusing attention on the last two aspects of importance, located on the right-hand side
of Figure 1, the situation changes considerably. Starting with politics, 49% of respondents
consider it as ‘important’ in their life when the ‘very” and ‘rather important’ responses are
added together; although the ‘very important’ response is the lowest of all those considered.

Furthermore, 57% (29% + 28%) of respondents do NOT consider religion important in
their lives, and only one in five consider it to be very important. This is, in short, the least
valued aspect of the six aspects considered.

The country-by-country analysis shown in Figure 2° reveals little variation in family,
friends, and leisure (standard deviations of 0.02, 0.06, and 0.09, respectively), increasing
notably in politics (0.18), religion (0.25), and work (0.29). The latter shows the greatest
differences between countries, an aspect to which we will not devote attention as it is far
from the object of study of this paper. Religion is the second aspect that varies the most
between countries, with a low value given by the French and great importance in North
Americans standing out. Focusing on religion, Figure 3 shows the evolution over the last
10 years, since the 2005/07 measurement:

- France presented the lowest levels of ‘very important’ (13%) in 2005, a situation that
hardly changes a decade later. Now, the high number of people considering it ‘rather
important” in 2005 is reduced by 5 percentage points in 2017.

- The UK had ‘very important” levels of 20% in 2005, dropping five percentage points in
a decade. ‘Rather important’, meanwhile, is up three points over this period.

- The situation in Spain is slightly different from the rest of the countries, being the
first country with a slight increase in ‘very important” and a slight decrease in ‘rather
important’.

- Respondents from the United States experience the greatest decrease in the importance
of religion, especially when considering the evaluation of religion as “very important’.
The 47% who expressed this opinion in 2005/07 fell to 33% in the latest wave, a decline
of 14 percentage points. The same trend is found in the ‘rather important’ category,
although with a lower incidence (2 percentage points).

Average:3.3

4.5

3. 9 3 9 Average: 3.3
4.0

34 35, 3 a, Average: 2.3
3.5 21 3. 1 % 3_3Average: 24
3.0 56 26 27
2.3gm2.3 2.3

2.5 859 2.3
2.0 age: 3.4 21
1.5
1.0
0.5
0.0

Family Work Friends Leisure time Politics Religion

M France MUK M Spain USA

Note: These are average scores calculated by multiplying ‘very important’ by 4,
‘rather’ by 3, ‘not very’ by 2, and ‘not at all important’ by 1.

Figure 2. Degree of importance to different aspects of life, by country.
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50% 47%

45%

40%

35% 33%

30% 28% 5%

USA

W Very important 2005-07 ™ Rather 2005-07 ™ Very important 2017 = Rather 2017

0,
25% 23% 23% 24% 22%

20%) 0% 18%
0,
20% ) 15% 5%
15% 13%} 13%
10%

5%

0%

UK Spain

France

24%

Figure 3. Evolution of the degree of importance of religion in the four countries under consideration.

In short, there has been a decline in the importance of religion among respondents,
primarily in the United States, with a grouped decline (very + rather) of 16%, followed by a
5% decline in France. In the United Kingdom, this situation is fainter, showing 2 percentage
points, with the Spanish showing a different situation with a slight increase (1%) in the
importance of religion.

At this point, it will be interesting to determine how the different sociodemographic
variables influence the perception of the importance of religion, information that is shown
in the figures in Appendix C. Beginning with gender, women consider it more important
than men in all countries, with differences—in the ‘very important” response—of between
3 and 5%, increasing to 11% in the case of Spain. The differences are similar in the case
of ‘rather’, a category in which Spain returns to normality, and it is the United Kingdom
where the differences between men and women increase. Spain and the United Kingdom
are the countries with the largest differences between men and women (Cramer’s V° of
0.17 and 0.16, respectively, both with significance < 0.0001).

In the case of age, the high percentages of the ‘very important” response in the United
States stand out (between 27 and 49%), with an increase with increasing age. This trend
(an increasing importance of religiosity as age increases) is not as clear in European society
(France, the United Kingdom, and Spain). However, in all countries, older people give
more importance to religion, especially in Spain.

Despite this trend, in France and the United Kingdom, the youngest group (under
30 years of age) give more important than the next group (between 31 and 49 years of age
and between 50 and 64 years of age). The most important differences in the case of age
are found in Spain (Cramer’s V 0.32) and the United States (Cramer’s V 0.18), both with
significance < 0.0001.

With regards to educational level, people with lower levels of education give greater
importance to religion. Focusing on European countries, France and Spain stand out, where
approximately half (44% in France and 49% in Spain) of people with a low level of education
consider religion ‘very” and ‘rather” important; a situation that in the United Kingdom
reaches 40%. This percentage decreases notably among those who have completed higher
education, dropping to 33% in France and 26% in Spain, the lowest figures in the series.
These figures are notably lower than those presented in North American society, with a
greater importance of religion at all levels of studies, although greater in people with a
low level of education, where 76% consider it ‘very” and ‘rather important’. The common
trend in the four countries is a reduction in this importance among those with higher
levels of education, but with a “moderate” decrease in the case of the European countries,
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less accentuated in the case of the United Kingdom. The greatest differences are again
found in Spain and the United States (Cramer’s V of 0.21 and 0.14, respectively, both with
significance < 0.0001).

With regards to the relationship with activity, each of the groups will be differentiated
in detail:

- Religion is considered of little or no importance in all European countries in approx-
imately 7 out of 10 employed people (71% in Spain, 69% in France, and 67% in the
United Kingdom), a rate similar to that of the unemployed. This trend changes in the
United Kingdom, where it drops to 59%. Only 46% of American workers (employees)
consider religion little or unimportant, similar to the unemployed.

- Students are the next group in terms of the number of respondents who do not
consider religion important, with percentages that reach 60-64% in France and Spain,
respectively, dropping to 50% in the United Kingdom and the United States.

- The percentage of retired people who attach little importance to religion is slightly
more than half of the population in France and the United Kingdom (58% and 55%,
respectively), falling significantly in Spain (45%) and even more in the United States
(32%).

- Something similar happens to those who carry out unpaid work, with high considera-
tions of ‘not very important” and ‘not at all important” in the United Kingdom and
France (63% and 56%, respectively), and very low in the United States and Spain (37%
and 30%, respectively).

Again, Spain is the country where there is the greatest difference (Cramer’s V of 0.32),
followed by France and, at a short distance, the United States (both with Cramer’s V of
0.16, all with significance < 0.0001).

In terms of geographic origin, most of those born in the country where they reside are
characterized by a low importance of religion in their life (France with 69% and the UK
with 68%), reducing to 62% in the case of Spaniards and up to 43% in those residing in the
United States.

In all European countries, the first generation is characterized by attaching great im-
portance to religion in their life, with approximately 60% of those interviewed considering
it very and fairly important. In the second generation, religion loses importance and is only
important for slightly more than half of the residents in France and the United Kingdom
and for one in four Spaniards. The greatest differences between the groups occur in the
United Kingdom and France (Cramer’s V of 0.31 and 0.28, with significance < 0.0001), and
there is no relationship in the United States.

In short, the groups that attach more importance to religion are women (10 percentage
points difference with respect to men), people over 64 years of age, respondents with low
education, those with unpaid domestic jobs and retirees, and first-generation immigrants.
The comparison of Cramer’s V’s reveals the greater influence of geographic origin in France
and the United Kingdom, as well as age and activity relatedness in Spain (and somewhat
less in the United States).

In the same way;, in this section, we have analyzed the importance of religion within
different aspects of life, by way of contextualization, and it has revealed the low importance
of religion when compared with family, work, friends, leisure time and politics. It is an
importance that, moreover, has decreased since 2005/07.

3.2. Level of Religiosity and Membership in Religious Denominations

Having exposed the low importance of religion in the life of the interviewees in the
previous paragraph, it is time to determine the “religious denomination”, to what extent
the interviewees consider themselves religious, as well as their membership in religions.
These two aspects will be addressed in this section.

Starting with “religious denomination”, 47% of the residents in the countries under
study consider themselves as religious, 39% as non-religious, and 15% has convinced
atheists. Figure 4 shows the responses to this question for the different countries con-
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sidered, where we can observe the lower number of religious people in France and the
United Kingdom, as well as the high religiosity of North Americans and Spaniards. The
United Kingdom also stands out for the high number of people who declare themselves
non-religious, at 48%, while the differentiating element in France is that a quarter of its
population consider themselves convinced atheists, in line with what has been detected by
some experts (among others, Cuchet 2018).

0% 10% 20% 30% 40% 50% 60%

0,
A religious person 40%

51%
55%

I 36%
B 48%
35%
35%

Not a religious person

r 24%
A convinced atheist 12%

14%
10%

B France mUK Spain USA

Figure 4. Religious denomination in the four countries considered.

The evolutionary analysis since 2005/07 shows a large decline in religious people
in the United States, with a decrease of 19 percentage points, a marked increase (13%) in
people declared as non-religious, and even more for atheism, which triples in the period
analyzed (Figure 5). This is a recent phenomenon that has generated research to find out
who they are, where they come from, and to what extent it is a stable phenomenon or
whether it will grow over time. Some researchers—Burge, for example—have defined them
as nones, a phenomenon that according to the Cooperative Congressional Election Study
of Harvard University affects 31.3% of Americans; that is, almost a third of Americans have
no religious affiliation (Burge 2021).

The decline in self-declared religious people is notably lower in France and the United
Kingdom (6 and 8 percentage points, respectively). As for the non-religious, we can observe
stability in France and a slight increase in the United Kingdom (6 percentage points), as
well as a significant increase (7%) in atheists in France and a small increase in the United
Kingdom (2%). In other words, the decline in religiosity in France leads to a greater number
of atheists, while in England, there is a greater preference for the “non-religious” response.

It is important to note that the high level of atheism of the French people did not
occur in the period of 2005/07 and 2017, but already in 2005/07, 17% of respondents
considered themselves convinced atheists. In fact, the increase between 2005/07 and 2017
is 7 percentage points, the same as in the United States.

Spain presents a very different behavior with a slight increase (5%) in religious people
and, curiously, a decrease (12 points) in the number of respondents who declare themselves
non-religious. The consultation of other editions of value surveys reveals stability in the
number of religious people between 1980 and 1990, and a significant decline in the last
decade of the twentieth century and the first decade of 2021 (Urrutia Leon 2010). In fact,
Figure 4 shows a level of atheism slightly higher than the United Kingdom and 4 percentage
points higher than the United States, which configures Spain as the country with the second
highest number of atheists in the world.
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Figure 5. Evolution of the religious denomination in the four countries under consideration.

To find out how different sociodemographic variables influence the variable under
study, we used a logistic regression that uses dichotomized religious denomination as the
dependent term, that is, grouping non-religious and atheists into a single value, so that
the variable compares “people who declare themselves to be religious” with the rest. The
use of this technique will make it possible to determine the incidence of sociodemographic
variables on the self-definition of oneself as a religious person. The independent variables
considered are sex, age (15-30, 3149, 50-64, and 65 and more years), level of studies (lower,
middle, and upper), relationship with activity (working, unemployed, retired, student, and
housewife), whether or not the respondent is part of the working population, and whether
or not he/she is an immigrant’. These terms have been coded considering the last category
as a reference, and their coefficients are interpreted as the effect on the dependent variable
of a one-unit change in the independent variable, keeping all other variables constant.

In order to select only the variables with an influence on religious self-identification,
and thus achieve a parsimonious model, a forward stepwise regression process was used to
test the entry of variables based on the log-likelihood test. The advantage of regression, as
opposed to the bivariate analyses used in the past, is that it analyzes the influence of each
variable on the dependent term while controlling for the influence of the other variables.

The resulting model, shown in Table 4, reveals the small number of significant terms,
as well as the low explanatory power of the model, which shows the low influence of
the sociodemographic variables on self-identification as a religious person (dependent
term), with Pseudo R values of approximately 0.11 in France, increasing to 1.5 in the United
Kingdom and reaching almost 2 in Spain. The United States is the country with the worst
fit to the model. Table 4 shows the significant coefficients together with their significance
levels of 0.10 (*), 0.05 (**), and 0.01 (***). The coefficients of the relationship with activity are
not presented because of their low contribution to self-identification as a religious person.
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Table 4. Influential variables in religious denomination.

France UK Spain USA
Coef. Standard Odds Coef Standard Odds Coef Standard Odds Coef Standard Odds
Error Ratio ' Error Ratio : Error Ratio ’ Error Ratio
Predictors
Sex: woman 0.382 ok 0.130 1.465 0.536 HE 0.133 1.710 0.739 i 0.13 2.093 0.48 i 0.131 1.615
(Ref.: man)
Age
18t0 30 —0.611 ** 0.205 0.543 —1.175 * 0.264 0.309 —1.585  *** 0.229 0.205 —1.342 0.224 0.261
31 to 48 —0.553 0.176 0.575 —0.876  *** 0.229 0417 —-1.361 0.185 0.256 —0.885 ¥+ 0.213 0.413
50 to 64 —-0.392  ** 0.180 0.675 —0472 ** 0.218 0.623 —1.240 0.190 0.289 —-0570 ** 0.231 0.566
(Ref.: 65 &
older)
Estudy
Lower 0.602 ek 0.184 1.825 N.S. N.S. N.S. 0.578 i 0.169 1.783 N.S. N.S. N.S.
Middle 0.148 0.153 1.160 N.S. N.S. N.S. 0.418 ** 0.191 1.520 N.S. N.S. N.S.
(Ref.: Upper)
Part of the
working N.S. N.S. N.S. 0.38 ** 0.191 1.462 N.S. N.S. N.S. N.S. N.S. N.S.
population
(Ref.: no)
Inmigrants 1.052 o 0.152 2.863 1.348 o 0.164 3.850 1.226 0.204 3.409 N.S. N.S. N.S.
(Ref.: Natives)
Constant —1.120 ** 0.260 0.326 —1.558  *** 0.409 0.120 —0.647 ** 0.280 0.524 N.S. N.S. N.S.
R? 0112 0.150 0.192 0.058
N 1.711 1.649 1.139 2.304
%decasoscorrec-

Notes: N.S.: No significant relationship. The relationship with activity does not appear because there is no significant term. Source: (European Values Study 2022). ** Level of significance
<0.05. *** Level of significance <0.01.
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The analysis of the coefficients of the French respondents begins by considering that
practically all the comparisons with the reference category are significant, with the exception
of the working population and respondents with medium education. Native-immigrant
origin is the variable with the highest coefficients, indicating that the probability (odds) of
being considered religious with value 1 (born outside France) is 2.86° times higher than
those born in France. As for age, it is the variable with the second highest coefficients;
note the large negative values of the youngest respondents, coefficients that decrease as
the age of the respondent increases, indicating that the older the person is, the greater the
self-identification as a religious person.

With respect to the level of education, the logic of considering oneself a religious
person is 1.825 times greater among respondents with low education than among those
with university education, with the coefficient of medium education having less influence,
indicating a lower self-definition as a religious person as the level of education increases.
Being a woman increases the probability of self-defining oneself as a religious person by
1.46 times.

The situation in the United Kingdom is similar, except for the disappearance of the
influence of educational level, and also differs in the magnitude of the coefficients—much
higher than in France—as well as in the incorporation of a new variable, the fact of being
part—or not—of the working population. Consideration as a religious person is 1.45 times
higher among those who do not form part of the active population than among those who
are active.

In Spain, the trend is similar, with the highest coefficients in the case of age, somewhat
lower than in France in terms of the influence of educational level, and between the two in
the case of place of birth. Sex is the second most influential variable, after being born or not
in the country of residence, with women denominating themselves as religious twice as
often (2.003) as men. The specificity in the United States is the null influence of educational
level and origin, with age and sex behaving as in previous cases.

In short, nativeimmigrant origin is the most influential variable in self-definition as
a religious person, except in the United States. The United Kingdom and Spain present
the highest coefficients, which implies a greater influence. A high relationship with age
can be observed—of greater magnitude in Spain—which implies greater religiosity as age
increases. We do not consider this to be strictly an effect of age, but rather of the different
socialization processes encountered by those born in the 1960s, 1970s, or 1980s. In fact,
so-called millennials are characterized by less religious sentiment.

The level of education is the third most influential variable, presenting an inverse
relationship insofar as people with less education are those who have higher levels of
religiosity, present only in those interviewed in France and Spain. As for the specific charac-
teristics of each country, in addition to the change in the coefficients, it is worth noting the
greater religiosity of the inactive population in the United Kingdom and the disappearance
(in this country) of the level of education to explain self-identification as a religious person.
Furthermore, in the United States, only sex and age have a significant influence, with a
minor level of influence of origin (native/immigrant) and level of education.

The high influence of being a native or an immigrant makes it necessary to determine
if there are differences among the immigrant group, or if those of first or second generations
call themselves equally religious persons; that is, if socialization in a different—and more
secularized—society than the one in which the family originated shows differences in the
definition of being religious or not. The data in Figure 6 confirm this hypothesis in European
countries, with Cramer’s V association coefficients (between religious denomination and
immigrant generation) of 0.237 in Spain (significance of 0.02), 0.212 in France (significance
of 0.03), 0.148 in the United Kingdom (significance of 0.064), and no significant relationship
in the case of the United States (although it is included in the figure to contextualize the
differences in the four countries).

Analysis of Figure 6 shows that approximately 7 out of 10 people in the first generation
consider themselves to be religious people, with 65% in the UK, a percentage that drops
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significantly in the second generation. There are 30 percentage points of difference in the
case of Spain, 20 in France, and 14 in the United Kingdom. Thus, there is a notable change
in second generations, at a time when religious wars star in the news in Western countries.

100% 5% 6%
90%
80%
70%
60%
50%
40%
30%
20%
10%

0%

First Second First Second First Second First Second

Spain France United Kingdom USA

W A religious religious person M Not a religious B A convinced atheist

Figure 6. Religious denomination according to first- or second-generation immigrants in the four
countries considered (ordered by degree of influence).

Religious denomination gives way to religious affiliation, a question asked of all
respondents, regardless of the answer given in the previous question. However, it should
be noted that one of the response options is ‘do not belong to a denomination’, chosen by
50% of the respondents, no doubt as a kind of “escape route” for atheists or for those who
declared themselves non-religious. This average figure for half of the sample increases by
nine percentage points in the French and seven in the UK when compared to the 2005/07
survey. Spaniards and North Americans show a greater upward trend (Figure 7).

Do not belong to a denomination

70%
60% 59%
’ ) 57%
0,
50% 50% s 47%
40% 36%
30% 26%
20% 7
10%
0%
2005 2017
e France == United Kingdom e Spain United States

Figure 7. Do not belong to a denomination, 2017 vs. 2005/07.

In any case, it is surprising that “only” 90% of atheists and 69% of those who declare
themselves to be non-religious people choose this option. That is, it is striking that 10%
of atheists and 31% of those who consider themselves non-religious persons answer the
question about their religion.
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In the responses shown in Figure 8, Catholicism appears as the dominant religion in
three of the four countries, albeit with a very differentiated following. In France, 80% of
those interviewed declared themselves Catholics, and the rest of the religions—with the
exception of Muslims with 11% of those interviewed—are barely followed by 2% of the
population’ (6). In Spain, the level of Catholicism drops to 62%, with 3% of Muslims and a
large number of religions grouped in the “other” category. The rest of the religions, with
the exception of Orthodoxy (1.2%), do not reach 1%.

90%

80%
80%
70% 63%
60%
50% 46% 44%
0,
40% 9 8%
6 33%
30% 21%
20% 11% , ,
. 8% 7%
10% % 3% %
0% - — — -
France Spain
B Roman Catholic B Protestant
Muslim Other Christian (1)

B Orthodox, Jew, Hindu, Buddhist ® Other

Figure 8. Responses to the question do you belong to a religion or religious denomination in the four
countries.

In the United States, the number of Catholics was again 44% of the population, barely
above Protestants (38%). However, the distinguishing feature of this country is the large
number of minority religions, such as other Christians (7.2%), Jews (3.5%), Buddhists (2.1%),
Hindus (1.1%), Muslims (1.1%), Orthodox (1.1%), and others (2.4%). In the United Kingdom,
something similar happens, undoubtedly because the predominant religion (Protestantism)
is shared by less than half of the population (45.6%). This allows the proliferation of several
religions, with other Christians (21%) and Catholics (20%) standing out. Other religions
with a prominent presence in this country are Muslims (7.5%), Hindus (3.1%), Jews (1.0%),
Buddhists (0.6%), and others (1.6%).

Compared to the wave of 2005/07, Figure 9 shows decreases in the following of major
religions, with Spain being the country with the highest rate of decrease (5.4%, compared
to 0.4% in the United States and 0.3% in France and England). Strikingly, as shown in
Figure 9, there is a large decline of Catholics in Spain, with a decline of 37 percentage points,
followed by the decline of Protestants in the USA, with a decline of 20.4 percentage points.
The decline of Protestants in the United Kingdom is much smaller (8.6%), followed by the
diverse grouping of religions with fewer followers such as Hindus, Jews, and Buddhists.

In contrast to this generalized loss of followers of the major religions (Douthat 2022),
increases in other Christians (Evangelical / Pentecostal/Free church/etc.) are also seen in
the UK. In the USA, there are two trends: On the one hand, an increase in Buddhism,
Judaism, Hinduism, and Orthodoxy and, in turn, a significant increase in Catholicism.
However, the low sample sizes of those declared as Buddhists, Jews, Hindus, and Orthodox
(13, 22, 7, and 7 cases, respectively, in 2017, and less in the 2005/07-07 measurement)
recommends being cautious in generalizing this situation.
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Figure 9. Differences (2017-2005/7) in the monitoring of religions in the four countries considered.

A few paragraphs back, it was noted that belonging to religions was a question
answered by all respondents, and that approximately half of the sample had indicated
‘do not belong to a denomination’. However, this is a much lower percentage than that
observed in the question that began this section (Figure 4), where 41-40% of French and
English respondents said they were religious people, a figure that reaches half of the
population in the case of Spaniards, and 55% in the case of Americans.

This implies that, at least in the case of France and the United Kingdom, the declaration
of belonging to a religion may be higher than the reality. In other words, it is a process of
“religious disaffection” insofar as the respondent approached it for various reasons, but
does not currently follow or, at least, does not consider himself sufficiently religious to
follow the precepts of the religion in which he started. This is the phenomena analyzed
by Grace Davie in Great Britain: Believing without belonging (1994). In interpreting this
fact, it should always be borne in mind that 24% of the French consider themselves atheists,
and that half of the residents of the United Kingdom do not consider themselves religious
people (Figure 4).

These reasons lead to the construction of a new figure with the (self-considered)
religious people who follow each of the faiths (Figure 10). It should be noted that the
percentages do not add up to 100; that is, 72% of the French in Roman Catholic indicate
that 28% (100 — 72) of those who have declared themselves to be Catholic do not consider
themselves to be religious persons or are convinced atheists. In other words, the space in
the figure that is “missing” up to the top is the space occupied by atheists and those who
do not consider themselves religious people.

Proceeding with the interpretation, the analysis of religions in each country clearly
shows the “high bar” of Roman Catholics in all countries, which indicates that approxi-
mately 28% of respondents were initiated by their parents in this creed, but do not cur-
rently follow its precepts. The United Kingdom and USA show higher percentages than
Mediterranean countries. Protestantism presents a slightly better situation (fewer cases of
non-religious) in the case of France and—primarily—in the USA; the situation worsens in
the United Kingdom (a percentage similar to Roman Catholicism) and even more in Spain:
60% (100 — 40) of the declared Protestants are not religious people.

Muslims present the highest bars in the figure, which implies a low number of “non-
religious” people among their ranks, at approximately 10% on average. This figure disap-
pears in the case of Spain and increases notably among North Americans, where slightly
less than half (47%) are non-religious.
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Figure 10. Religious disaffection: Percentage of followers of religions who consider themselves
“religious people” in the four countries considered'’.

In summary, approximately one in four respondents of the most widespread religions
do not follow their precepts, a percentage that ranges from 28% in the case of declared
Roman Catholics to 22% among Protestants.

As in the case of religious denomination, a sociodemographic profile will be made
of the followers of the main religions in each country, i.e., Roman Catholics in the case of
France, Spain, and the United States and Protestants in the United Kingdom. Protestants in
the United States will also be considered because of their large presence, slightly less than
the number of Catholics. It should be noted that only respondents who declare themselves
to be religious persons have been considered, excluding self-declared non-religious persons
and atheists (Figure 4 shows the percentages of each). The results are presented in Table 5,
limited to presenting the odds ratios, which are the exponents of the coefficients''.

The analysis of the information in Table 5 shows that of the six variables considered,
only two show an influence on the two religions, to which is added origin in the United
States. With regard to the Catholic religion, it is clear that women and those over 64 years
of age consider themselves more religious than men and young people. This is the case
in all three countries considered, although the figure for sex is lower in the case of the
United States and the influence of age is notably higher than in the two European countries.
These values are almost double that of France, and the latter is double that of Spain, which
indicates that in the latter country, the influence of age is much lower than in France and
the USA. In any case, native/immigrant origin is the most important variable in the case of
the United States, with immigrants having a greater affiliation to the Catholic religion.

With regard to Protestantism, the situation in the United Kingdom is very similar
to that presented in Spain with the Catholic religion, with a greater belonging of women
and those over 64 years of age, the latter with not very high coefficients. In the United
States, the influence of sex disappears and two new variables emerge: Native/immigrant
origin and educational level. Age is the variable with the highest coefficients; as it increases,
Protestantism increases, in line with the educational level. With respect to origin, being
born in the United States implies a greater adherence to the Protestant religion, in line with
the findings of other experts (Glascock 2023).

The present section, dedicated to the self-description of the level of religiosity, reveals
that 47% of the residents in the countries under study consider themselves religious, 39%
as non-religious, and 15% as convinced atheists, figures that change considerably when
we take into account the specific characteristics of each country: Greater religiosity in the
United States and Spain, expressed by more than half of the population, a high number
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of non-religious people in the United Kingdom (48%), and 24% of the French population
declaring themselves convinced atheists. The temporal evolution of the phenomenon
reveals a slight increase in the number of religious people in the case of Spain (6%), which
is an exception to the large decline in the United States (the most religious country), and
a milder decline in the other two countries considered. The fall in religiosity in France
leads to a greater number of atheists, with the “non-religious” response increasing among
respondents in the United Kingdom. The most important sociodemographic variables in
the self-definition as a religious person is the fact of having been born—-or not-in the country
where one resides.

Table 5. Sociodemographic characteristics of the followers of the Roman Catholic religion in France,
Spain and the United States, and of the Protestant religion in the United Kingdom and the United
States.

Catholic Roman Protestants
France Spain USA UK USA
Odds Odds Odds Odds Odds
Ratio Ratio Ratio Ratio Ratio

Predictors
Sexo: woman 1.622 *Hx 1.631 xEk 1.438 ** 1.633 xx N.S. X
(Ref.: man)
Age

18 to 30 0.234 *Hx 0.141 xEE 0.408 *Hx 0.110 xEx 0.233 X

31 to 48 0.317 *Ex 0.264 ek 0.518 ** 0.166 xeE 0.282 wHx

50 to 64 0.516 wHE 0.303 i 0.818 0.499 i 0.396 wHE
(Ref.: 65 & older)
Study

Lower N.S. N.S. N.S. N.S. 0.404

Middle N.S. N.S. N.S. ** N.S. 0.629 **
(Ref.: Highier)
Inmigrants N.S. N.S. 1.853 i N.S. 0.468 *x
(Ref.: Natives)
Constant 0.285 wEx 0.49 i 0.172 wHx 0.162 ek 0.733 o
R? 0.093 0.141 0.035 0.128 0.088
N 1.749 1.208 2.311 1.788 2.596

Notes: N.S.: No significant relationship. The relationship with activity does not appear because there is no
significant term. Source: (European Values Study 2022). ** Level of significance <0.05. *** Level of significance
<0.01.

Next, we proceeded to analyze religious affiliation, after finding that 50% of those
interviewed do not consider themselves to be linked to any religion. Catholicism appears as
the main religion in three of the four countries, a figure that rises to 62% among Spaniards
and 80% in the case of the French. In the United Kingdom, Protestantism is shared by less
than half of the population (45.6%), and in the United States, Catholicism, the predominant
religion, is 6% higher than Protestantism. Moreover, 11% of the French are Muslims, a
figure that drops to 8% in the United Kingdom and 3% in Spain. An evolutionary analysis
over the last ten years reveals a decline in the major religions, primarily Catholicism in
Spain. The study of sociodemographic traits that influence whether one is a member
of the Catholic or Protestant religion—in each country where it is the religion with the
most followers—reveals the influence of the age and sex of the respondent, as well as the
native/immigrant origin in the United States.

3.3. The Sphere of Beliefs

This section is articulated around four dimensions: Belief in God, life after death, hell,
and heaven. Of those interviewed, 63% said they believed in God and 3.2% did not know
what to answer; 51% believed that there is life after death and 7% did not know; 35% said
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they believed that hell exists and 5% did not answer; and 44% believed that heaven exists
with the same number of non-responses.

The country-by-country analysis shown in Figure 11 reveals, in the first place, the high
levels of belief in these aspects in North American society, where eight out of ten believe
in God, ten percentage points less in that there is life after death, and two out of three
respondents believe that heaven and hell exist. Spain is the second country in terms of the
level of belief, with seven out of ten believing in God, and slightly less than half of those
interviewed (44%) believing that there is life after death. Belief in the existence of heaven
and hell are lower, at 39% and 29%, respectively. In France and the United Kingdom, belief
in God is reduced to half of the population, although the latter has a slightly lower belief in
God and in the existence of life after death.

79%

65%

. 44%
Spain. BRI )09 ¥
. 39%

53%
45%

36%

50%
42%

Which of the following do you believe in?

36%

0% 10% 20% 30% 40% 50% 60% 70% 80% 90%

God Life after death mHell M Heaven

Figure 11. Belief in God, life after death, heaven, and hell in the four countries considered.
Let us analyze each dimension.

3.3.1. Belief in God

The survey conducted in 2017 specifically asks about the importance of God in the life
of the respondents, posing to the respondents a graphical aid with a scale in which the far
left shows 0 and a label stating ‘not important at all’, and on the far right appears 10 and
a label with “very important’ (see Appendix C). We have chosen to consider the answers
to this question only for those who believe in God, since it does not seem appropriate to
ask about the importance of God to those who state that they do not believe in him, since
their importance in life will be very low or null. Although the analysis can be carried out
considering the average scores of each country (France with 6.74, the UK with 6.94, Spain
with 7.07, and the USA with 8.03, always considering this scale from 0 to 10), it seems more
interesting to carry out a categorization of the evaluations by joining answers 0, 1, 2, and 3
and considering them as not at all important” and answers 7, 8, 9, and 10, which define
God as ‘very important’. In the middle are answers 4, 5, and 6 expressed by those who
consider God in their life as ‘neither very important nor unimportant’. Thirty-eight percent
of those interviewed stated that God is very important in their lives, slightly higher than
those who stated that He is not (40%). The country-by-country analysis will nuance these
results (Figure 12).

Three out of every four Americans (who believe in God) recognize that God is very
important in their lives, a fact related to the high percentages of religious people (more
than half of the population, as shown in Figure 4). In the case of Spain, this percentage
drops eleven percentage points, seventeen in the case of United Kingdom, and twenty-one
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among French citizens, who are also the residents who express the highest intermediate
scores (37%). It is surprising that approximately 10% of those who believe in God consider
him to be of no importance in their lives, a percentage that increases in France and the
United Kingdom and decreases in Spain.

0% 10% 20% 30% 40% 50% 60% 70% 80%

I 53%
. 57%
Very important 63%

74%

— 37%
31%

Ni importante ni no importante 30%

18%

B 11%
12%

7%

8%

Not very important

M France 1 United Kingdom Spain United States

Limited to those who reported believing in God: 2938 cases, 63.1% of the sample.

Figure 12. Importance of God in participants’ lives in the four countries under consideration.

The non-existence of these questions on beliefs in the 2005/07 measurement makes it
necessary to change the order of presentation with respect to the previous headings, pro-
ceeding directly to the analysis of the sociodemographic characteristics of the respondents
who believe in God, which is shown in Table 6.

As for independent terms with a significant influence on belief in God, sex, age,
educational level, and the fact of not having been born in the country appear, with the latter
showing the highest coefficients, and very high in the case of the United Kingdom. There
are three exceptions to this general trend: No influence of educational level in the United
Kingdom and being born abroad in the USA, as well as the influence of being part of the
working population in the case of Spain. The interpretation of the coefficients reveals a
greater belief in God in those who were born abroad (with a high influence in the United
Kingdom and none in the USA), in those over 64 years of age (France presents the highest
magnitude), in respondents with low levels of education (with high magnitudes in Spain
and the USA), and in women, much higher in the case of the USA.

The great influence of the fact of being a native or immigrant makes it advisable to
look at whether there are differences between the immigrant group, or whether first- or
second-generation immigrants believe in God in the same way. Figure 13 provides an
answer to this concern, always showing a greater belief in God among first-generation
immigrants, with differences of 40 percentage points in the case of those interviewed in
Spain, almost twenty (18%) in the French, and eleven in the case of residents of the United
Kingdom. There is no significant difference in the case of residents of the United States,
which would recommend eliminating this country from Figure 13, although we have opted
to leave it in order to contextualize the differences in the four geographic areas under study.

Once the influence of the sociodemographic variables on belief in God has been
exposed, it seems relevant to know—because of its importance—the relationship of this
belief with the religious denomination and the fact of belonging or not to a religion. The
information presented in Figure 14 shows the great importance of both variables. The
percentage of believers in God, which, as shown in Figure 11, in France and the United
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Kingdom was approximately 50% (53% in France and 50% in the UK) rises to 72% among
those who call themselves religious, an increase much higher than in Spain, which barely
increased by 4%. The trend in the USA is disconcerting, where belief in God decreases
among those who consider themselves religious and increases among those who call
themselves non-religious.

Table 6. Sociodemographic characteristics of those who believe in God.

France United Kingdom Spain USA
Odds Ratio Odds Ratio Odds Ratio Odds Ratio
Predictors
Sexo: mujeres 1.514 i 1.628 i 1.571 i 2.253 i
(Ref.: varones)
Age
18 to 30 0.567 ** 0.259 i 0.245 i 0.261 i
31to048 0.734 * 0.343 i 0.357 i 0.443 o
50 to 64 0.893 0.454 e 0.398 ek 0.624
(Ref.: 65 & older)
Study
Lower 1.639 ** N.S. 1.986 ek 4.376
Middle 1.074 N.S. 1.555 ** 1.538 i
(Ref.: upper)
Part of the working N.S. N.S. 1,579 o N.S.
population
(Ref.: no)
Inmigrants 2.685 X 4.805 xHx 3.263 X N.S.
(Ref.: Natives)
Constant 0.494 ** 0.684 * 0.861 2.255 wEE
R2 0.920 0.158 0.168 0.081
N 1.628 1.646 1.109 2.288

Notes: N.S.: No significant relationship. The relationship with activity does not appear because there is no
significant term. Source: (European Values Study 2022). * Level of significance <0.1.** Level of significance <0.05.
*** Level of significance <0.01.

It is more interesting to focus attention on the right-hand side of the Figure 14, which
reveals that approximately 29% of the non-religious believe in God, a percentage that drops
to 27% in the case of Spaniards.
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" REEENE
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H Believe in God ™ No believe

Figure 13. Belief in God according to whether one is a first- or secon—generation immigrant, in the
four countries considered.

In the lower part of Figure 14, belief in God is analyzed with the response ‘do not
belong to a denomination’ in the question regarding the religion to which they belong.
The situation in the UK and the USA is surprising, with a high belief in God among those
who declare that they do not belong to any religion: In the UK, one-third of those who do
not belong to any religion believe in God, far exceeding the average of non-believers who
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believe in God (28%). The trend is higher in the USA, where belief in God in this group
rises to 37%.

M Religious person M Not religious  ® Atheist
0% 20% 40% 60% 80% 100%

France I 2 G

Ve Iy
Spain I s 2
USA
Total | 22
B Not belong to a denomination
M Belong to a religion or religious denomination
France | 72/
UK Iesosmesss === 66
Spain IS
USA IINE7viaesss = 63%
Total N2y

Figure 14. Belief in God according to religious denomination and belonging or not to a religion'?.

Spain presents the opposite situation, where the percentage of believers in God who do
not belong to a religion is reduced to half the average (13%), thus generating an equivalence
between belonging to a religious denomination and believing in God.

It is important to note that when both concepts are included as independent terms in
the regression shown in Table 6, the explanatory capacity of the model increases notably:
R? values of 0.60, 0.58, 0.7, and 0.5 in France, the United Kingdom, Spain, and the USA,
respectively, with approximately 85% of cases correctly classified (reaching 90% in Spain).
Another important finding is that the influence of practically all the sociodemographic
variables disappears, with the exception of educational level in Spain and the USA, and
sex in the latter, with religious self-identification being the variable that most explains
belief in God, followed by belonging or not to a religion and, at a great distance, the fact
of being born in another country. Those who call themselves religious people, were born
in a different country, and belong to a religion believe in God more than the rest of the
interviewees (in order to make the reading more fluid, this table has been placed as a table
in Appendix D).

3.3.2. Belief in Life after Death

Regarding the belief of whether there is life after death, something shared by 51% of
the interviewees, in Figure 11 we can observe the strong belief of the residents of the United
States, as opposed to the skepticism of Europeans. Sixty-nine percent of those interviewed
in North America believe in this idea, a number that drops to 42% among residents of the
United Kingdom. The Spanish and French are close behind, 44% and 45%, respectively.

As was stated in the case of belief in God, given the impossibility of knowing the
evolution of this belief in recent years (since this question was not asked in the fifth wave
of the survey), we will proceed to present the sociodemographic characteristics of the
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respondents who believe that there is life after death, the results of which are presented in
Table 7.

Table 7. Sociodemographic characteristics of those who believe that there is life after death.

France United Kingdom Spain USA
Odds Ratio Odds Ratio Odds Ratio Odds Ratio

Predictors
Sexo: woman 1.909 X 1.867 o 1.581 ** 1.844 o
(Ref.: man)
Age

18 to 30 1.981 i N.S. N.S. N.S.

31to048 1.499 ** N.S. N.S. N.S.

50 to 64 1.052 N.S. N.S. N.S.
(Ref.: 65 & older)
Part of the working N.S. NS. 1.363 ** N.S.
population
(Ref.: no)
Inmigrats 2.136 i 1.782 i 2.058 i N.S.
(Ref.: Natives)
Constant 0.193 ok 0.239 i 0.233 ek 0.966
R? 0.086 0.049 0.042 0.027
N 1.555 1.646 1.019 2.260

Notes: N.S.: No significant relationship. The relationship and level of studies with activity does not appear
because there is no significant term. Source: (European Values Study 2022). ** Level of significance <0.05. ***
Level of significance <0.01.

The analysis of these traits is in line with those shown in Table 7 regarding the low
explanatory power of the models. However, the variables of influence are notably different,
with a loss of influence of educational level in all countries, age in all countries except
France, and the fact of belonging or not to the working population, which only shows
influence in the case of Spain. In North America, only the sex of the respondent had a
significant influence. In the three European countries, the importance of the immigrant/non-
immigrant origin of the interviewees can be appreciated, with non-natives being those who
show a greater belief in the existence of life after death, an idea also shared by women in
the four countries. In France, interestingly, it is the youngest respondents who believe more
that there is life after death.

Unlike what happened previously (Figures 6 and 13), in this case, there is no rela-
tionship between the type of migrant—in terms of generation—and the belief in life after
death.

Following the same expository logic used for belief in God, we now proceed with
the analysis of the influence of religious denomination and belonging/not belonging to
a religion. The first part of Figure 15 reveals a notable increase in the belief in life after
death among religious Spaniards, with Americans at the average. Two out of every three
French and English people who consider themselves religious believe that there is life after
death, a percentage that affects three out of every four Spaniards. It is the residents of
Spain who experience the greatest growth, 31 percentage points higher than the marginal
percentage, as opposed to the stability of the Americans, who do not change when religious
denomination is considered.

It is also surprising that 35% of English people who do not consider themselves
religious believe that there is life after death, an opinion also shared by 29% of non-religious
Americans. Another interesting aspect is that 11% of French atheists believe that there is
life after death, which is in stark contrast to the statement of atheists. When aggregated,
37% of non-religious people in France believe that there is life after death, a percentage
similar to that of the United Kingdom.

The second part of the figure, relating to religious affiliation, shows similar results in
the French and Americans, increasing in UK society and decreasing notably in the Spanish.
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Forty-one percent of the English who declare that they do not belong to a religion believe
that there is life after death, a percentage similar to that of the English and Americans. The
large drop in Spanish society is surprising, 20 percentage points lower than the marginal
percentage shown in Figure 11.
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Figure 15. There is life after death, according to religious denomination and belonging or not to a
religion.

As happened in the case of belief in God, when these variables are introduced into
the regression model as independent terms, the explanatory power of the model increases
notably'®, completely altering the significances shown in Table 8. In all four countries,
religious denomination is the most influential variable in belief in life after death, followed
by age and sex in all countries except Spain. Being a native or an immigrant and not
belonging to any religion are the next most influential aspects. In Spain and England, the
influence of being a native or immigrant disappears.

Those who most believe that there is life after death are self-described religious people,
those under 30 years of age (belief in this aspect decreases as one grows older), women,
those born outside the country where they live, and those who indicate that they do not
belong to any religion (not shown).

3.3.3. Belief in Hell

Belief in the existence of hell is the third aspect considered within the sphere of beliefs.
Moreover, 35% of those interviewed believe in its existence, an opinion shared by 66% of
U.S. residents. Follow-up to this belief is scarce in European countries, primarily in France
and the United Kingdom, where 23% of those surveyed believe in the existence of hell
(Figure 11). This percentage increases slightly in the case of Spaniards, who reach 29%.

The analysis of sociodemographic traits by means of logistic regression does not
present major differences from that found in Table 6 regarding belief in God. To the great
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importance of native-immigrant origin in European countries, not in the United States, we
add the influence of the sex of the respondent (women believe in hell more than men), age
in France, and the fact of not belonging to the working population in Spain. As was the
case for life after death (Table 4), there is a linear relationship between age and belief in
hell, where young people are the highest believers, and the same is true for those who are
not active.

Table 8. Sociodemographic characteristics of those who believe that hell exists.

France United Kingdom Spain USA
Odds Ratio Odds Ratio Odds Ratio Odds Ratio
Predictors
Sexo: woman 1.909 i 1.867 ok 1.581 ** 1.844 i
(Ref.: man)
Age
18 to 30 1.981 i N.S. N.S. N.S.
31to48 1.499 ** N.S. N.S. N.S.
50 to 64 1.052 N.S. N.S. N.S.
(Ref.: 65 & older)
Study
Lower N.S. o N.S. N.S. N.S.
Middle N.S. N.S. N.S. N.S.
(Ref.: Upper)
Activity
Employed N.S. N.S. N.S. N.S.
Unenployed N.S. N.S. N.S. N.S.
Retired N.S. N.S. N.S. N.S.
Student N.S. N.S. N.S. N.S.
(Ref.: Hosewife)
Part of the working N.S. NS. 1.363 s N.S.
population
(Ref.: no)
Inmigrats 2.136 i 1.782 i 2.058 i N.S.
(Ref.: Natives)
Constant 0.193 i 0.239 ot 0.233 i 0.966 *
R? 0.086 0.049 0.042 0.027
N 1.555 1.646 1.019 2.260

Notes: N.S.: No significant relationship. Source: (European Values Study 2022). ** Level of significance <0.05. ***
Level of significance <0.01.

Again, there is a difference between first- and second-generation immigrants with
respect to belief in hell in European countries, but not in the United States, where Spain
presents the greatest differences: More than 53% of first-generation immigrants believe in
hell, a figure that plummets to half among second-generation immigrants (Figure 16). The
differences between the two groups are smaller in France and the United Kingdom, with
13 and 9 percentage points, respectively.

Religious denomination, as in the rest of the beliefs, implies large changes in terms
of belief in hell, which is in the majority among those who consider themselves religious
people. Three out of four religious people believe in the existence of hell, a percentage that
reaches 88% in the case of Spain (Figure 17). In other words, the percentages for European
countries triple when we look specifically at people who declare themselves to be very
religious. On the other hand, 27% of North Americans who do not consider themselves
religious people believe in the existence of hell, five points higher than those in France and
the United Kingdom.
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Figure 16. Belief in hell by first- or second-generation immigrants in countries with significant
relationships.
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Figure 17. Belief in the existence of hell, according to religious denomination and religious or
non-religious affiliation.
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The percentages of belief in the existence of hell increase notably when one considers
those who do not belong to a religion. Thirty percent of French and English residents who
believe in hell without belonging to a religion rises to 36% of U.S. residents.

Introducing these variables in the regression model shown in Table 8 again produces
significant increases in the explanatory power of the models (0.34 in France, 0.30 in the UK,
0.39 in Spain, and 0.382 in the USA), and important changes in the independent variables.
The native/immigrant origin of the respondent loses importance, and the variable with
the greatest explanatory power is religious denomination. In France and England, these
are accompanied by age and the fact of not belonging to any religion, while in Spain,
educational level is incorporated, and in the United States, it is educational level, age, and
sex.

As with the belief in life after death, those who most believe that hell exists are self-
described religious people (6.5 times more than the non-religious in France), those under
30 years of age (belief in this aspect decreases as one gets older), those born outside the
country where they life, and those who indicate that they do not belong to any religion.

3.3.4. Belief in Heaven

The analysis in Figure 11 already revealed that the 44% who say they believe that
heaven exists increases notably in the United States, where 65% believe in its existence,
significantly surpassing European countries, whose percentage of believers ranges from
39% of Spaniards to 36% of the English and French. In any case, belief in the existence of
heaven exceeds belief in hell in European countries, with a difference of thirteen points in
the case of the French and English and ten points among Spaniards. There is hardly any
difference in the case of North Americans, and the percentages of belief in heaven are very
similar to belief in hell (65% and 66%, respectively).

The analysis of socio-demographic characteristics, which we will not present here so
as not to overwhelm the reader with so much data, shows an influence of the sex of the
respondent in the four countries, revealing that women believe in heaven to a greater extent
than men. Age influences Spaniards and Americans, with belief in heaven increasing as the
age of the interviewees increases. Educational level has an influence in all four countries,
with respondents with low education showing the highest level of belief in the existence
of heaven, with native-immigrant origin being the most influential variable in European
countries, but not in U.S. respondents.

We can observe a significant relationship when we look specifically at first- and second-
generation immigrants in France. Moreover, 67% of first-generation immigrants believe
in the existence of heaven, a percentage that drops to 49% among children of French
immigrants.

Figure 18 shows the great impact of religious denomination on belief in the existence of
heaven, which reaches 87% of the Spanish population, remaining at almost three-quarters of
the population in the rest of the countries, percentages similar to the belief in the existence
of hell presented in Figure 17. In any case, more than 25% of the non-religious respondents
believe in the existence of heaven, a percentage that reaches 30% in the case of residents of
the United Kingdom.

As on previous occasions, the results at the bottom of Figure 18 are more surprising
since 35% of U.S. residents who do not belong to a religion believe in the existence of heaven,
slightly lower percentages than residents in the United Kingdom (34%) and France (32%).
We do not refer to the changes in the regression model when the variables in Figure 18 are
introduced because of the coincidence of the situation shown by the belief in hell.

To summarize, of the four beliefs considered, belief in God is the one with the most
followers, at approximately 63% of the population, reaching 79% and 70% in the United
States and Spain, respectively. Half of those interviewed believe that there is life after
death, a figure that reaches 69% of North Americans, and approximately 44% in European
countries. Forty-four percent say they believe in heaven, a figure that rises to 65% in the
case of U.S. residents and drops to 36-339% in European countries. The existence of hell
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is the least reported, by approximately one-third of the population, dropping to 23% for
residents of France and the United Kingdom.

M Religious person M Not religious M Atheist
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B Not belong to a denomination M Belong to a religion or religious denomination
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Total

Figure 18. Belief in the existence of heaven, by religious denomination and religious or non-religious
affiliation.

Gender, age, educational level, and not being born in the country are the independent
terms with significant influence on belief in God. The influential variables in the belief in
life after death show some differences, with a loss of influence of educational level in all
countries, age in all countries except France, and the fact of belonging or not to the working
population, which only shows influence in the case of Spain. In North America, only the
sex of the respondent had a significant influence.

As for the explanatory traits in believing in hell, to the great importance of native—
immigrant origin in European countries, but not in the United States, we add the influence
of the sex of the respondent, age in France, and the fact of belonging to the labor force in
Spain. Finally, the analysis of the sociodemographic characteristics of those who believe in
heaven shows an influence of the sex of the respondent in the four countries, age in Spain
and the United States, educational level in the four countries, and native-immigrant origin
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in the European countries. In any case, the variables with the greatest influence on the four
beliefs are self-identification as a religious person and belonging or not to a religion.

3.4. Scope of Practices

It should be recalled that the organization of this article follows the classification
scheme known as “the three B’s”, which allude to (religious) belongings, (religious) belief,
and (religious) behavior; that is, belonging to a religious denomination, belief in shared
dogmas, and common behaviors. Having dealt with the first two, it is time for the third,
which specifically focuses on the habitual frequency with which religious services are
attended, that is, excluding “special” situations such as weddings and funerals, as well as
the frequency with which prayers are said.

This question is posed to the respondent showing a figure aid with the possible
answers, which are ‘Several times a day’, ‘More than once a week’, ‘Once a week’, ‘Once a
month’, ‘Only on special holy days’, ‘Other special holy days’, ‘Once a year’, ‘Less often’,
and ‘Never, practically never’. Due to the low number of responses to the categories
‘Other special holy days” and ‘Once a year’, they have been grouped with their contiguous
category, thus forming two categories called ‘Only on holy days’—the result of adding
‘Only on special holy days” and ‘Other special holy days'—and ‘Once a year & Less often’.
This situation, coupled with the fact that no one answered ‘Several times a day’, leads to
reducing the question from nine categories to six, which makes it more manageable.

Half of the respondents never attend religious services, and 16% attend once a year
or less. The responses shown in Figure 19 qualify these responses by country, indicating
that two-thirds of French respondents never attend religious services, a percentage that is
reduced by 29 percentage points for U.S. residents. Almost one in five (exactly 18%) UK
residents attend once a year and less frequently, and Spaniards stand out as having the
highest rate of church attendance on “holy days” (Christmas, Easter, etc.).
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Figure 19. Attendance at religious services in the four countries under consideration.

Also noteworthy is the weekly frequency, reported by 15% Spaniards and 19% of
North Americans, tripling the frequency of residents of the United Kingdom (7%) and even
more so of the French (5%).

This low attendance at religious events is not new, as those who never attend increased
just 5 percentage points between 2005/07 and 2017, amounting to 11% in the UK (and 8%
in US residents). Figure 20 shows the decrease in weekly attendance and more than one
day a week in Americans, with six and four percentage points, as well as the decrease on
public holidays (holy days), primarily in French respondents (6%).
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Figure 20. Differences (2017-2005/07) in attendance at religious services in the four countries
considered.

It could be the case that religious practice was different according to religious de-
nomination, something that is not ascertained by performing the consequent relationship
between variables (not shown). For profiling, in line with what is shown in Tables 4-8, we
used a logistic regression to study the traits associated with low participation in religious
services, which provides a very low adjustment, but also a consistency between countries.
Non-attendance at religious services is higher among natives, those with high levels of
education, and those in the labor force, although Spain also adds age, which indicates that
young people have the lowest attendance at religious services.

We do not refer to the changes in the regression model when the variables in Figure 18
are introduced because of the coincidence of the situation shown by the belief in hell.
Within the group of those not born in the country of residence, there is a large difference
between first- and second-generation immigrants, with the latter attending fewer religious
services, as shown in Figure 21. In Europe, more than half of second-generation immigrants
do not attend religious services, reaching 61% in Spain. Respondents from the United States
again show no difference in this regard.
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Figure 21. Non-attendance at religious services, by first- or second-generation immigrant, in the
countries considered.
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As in the previous section, we analyze the relationship between non-attendance at
religious services (never and practically never) with religious denomination and whether
or not one belongs to a religion (Figure 22). Surprisingly, we can observe low attendance
at religious services among those who consider themselves religious at 24%, which rises
notably to 31% among respondents in the United Kingdom and 36% among residents of
France, dropping to 15% in the middle among North American respondents.

As for those who say they belong to a religion, at least one in four Europeans hardly
attends religious services at all, a figure that rises to 38% in the case of France. North
American respondents, as usual, are the ones who attend the most, and only 15% of those
who declare a religious denomination do not attend services. The percentages in the second
part of Figure 20 are surprising, but it should be borne in mind that within the category of
“belonging to a religion”, there are people who—as we have already seen—have abandoned
their precepts.
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Figure 22. Non-attendance at religious services *, by religious denomination and religious affiliation
or non-affiliation.
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Within the group of those not born in the country of residence, there is a great difference
between first- and second-generation immigrants, with the latter attending fewer religious
services, as shown in Figure 23. Respondents from the United States again show no
difference in this regard.

Within the group of those not born in the country of residence, there is a large difference
between first- and second-generation immigrants, with the latter attending fewer religious
services, as shown in Figure 23. Respondents from the United States again show no
difference in this regard.

The second element included in the practices is the frequency of prayer, which reveals
that 48% never do it, 12% less than ‘several times a year’, and 16% every day, representing
the highest results. Figure 24 presents the differences in the frequency of prayer among
European countries since this question was not included in the North American survey
and therefore it is not possible to know its distribution. This figure shows the increase in
the number of people who never pray in France, which reaches 57% of those interviewed,
as well as in the United Kingdom, where the percentage of people who never pray is just
over half of the population. In the analysis of the columns on the left, where those who
pray every day appear, it is again the French who pray the least, followed by the residents
of the United Kingdom. Approximately 20% of Spaniards pray every day.
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France UK Spain

M Asiste oficios M No asiste

Figure 23. Non-attendance at religious services, by first- or second-generation immigrants, in the
countries considered.

It is not possible to compare these results with the 2005/07 wave because, at that
time, it was presented in a dichotomous form, whether or not they pray (59% and 41%,
respectively) and, moreover, it was only asked in Spain and the United States.

The results of those who pray the least are shown in Figure 24, which reveals that
approximately 20-25% of religious people hardly pray at all, that is, they pray several times
a year, less often, and never. The percentages in the second part of Figure 25 are surprising,
although it should be kept in mind that within the category of “belonging (to a religion)”
there are people who, as we have already seen, have abandoned their precepts.

In summary, more than half of the sample consulted never attend religious services,
percentages that, in France and the United Kingdom, reach 64% and 59%, respectively.
Figure 21 shows that this is not a new situation insofar as it has only increased by five
percentage points in the ten years considered. Grace Davie defined this phenomenon as
“believing without belonging” in 1994, in her case, referring to the United Kingdom, but
it seems that could be extensible to the four countries considered in present day. In fact,
Grace Davie herself warned in 2015 of the persistence of this logic of religious action in the
United Kingdom. The study of the profiles associated with low participation in religious
offices is related to living or not in the country of birth and educational level. If attendance
at religious services is low, the habit of prayer is even scarcer in the European countries.
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Some 48% never do so, and barely 16% pray every day, with Spaniards being the ones who

pray the most.
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Figure 24. Frequency of prayer, limited to European countries.
0% 20% 40% 60% 80% 100%

France

Spain

[
=

Total

M Religious person M Not religious M Atheist

20% 40% 60% 80% 100%

o
X

France

Cc
=

Spain

Total

B Not belong to a denomination M Belong to a religion or religious denomination

Note: limited to those who pray ‘several times a year’, ‘less often” and ‘never’.

Figure 25. They pray ‘several times a year’, ‘less often” and ‘never” according to religious denomina-
tion and belonging or not to a religion.
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3.5. A Group in Progressive Numerical Ascent: The “Nones”

For the precise definition of this group, we use religious denomination, where 1838 of
the 4761 respondents declare themselves non-religious persons and 698 are convinced athe-
ists. The non-religious, as shown in Figure 4, account for 53% of those interviewed. There
is another variable that provides information on this issue, as is the question on religious
denominations, considering those who answered ‘do not belong to a denomination’. This
option was chosen by 2391 respondents, or 49.8% of the sample.

An exhaustive analysis comparing the two questions (Figure 26) reveals that a large
number of people who consider themselves non-religious or atheists do not indicate ‘do
not belong to a denomination’, but rather choose a specific denomination (Catholicism,
in most cases). It is possible that these non-religious persons (and atheists) indicated the
religious denomination in which their parents and guardians initiated them, and which
they have not followed.

100% 92%

0% 80%

(]
80%

69%
70%
60%
50%
40% 515
30%
’ 20%
20%
0,
0% n

A religious person Not a religious person A convinced atheist

B Not belong to a denomination M Belong to a religion or religious denomination

Figure 26. Ratio of self-identified religious people and those who do not belong to any religion.

The left side of Figure 25 also “explains” a situation alluded to in the previous section
when we noted the large number of people who were called religious and did not participate
in practices. Note how, on the left side of the figure, there are 20% of religious people who
do not belong to any religious creed.

The above-mentioned three paragraphs are situations that complicate an adequate
delimitation of the group of nones. For this reason, it seems more appropriate to define the
“nones” with the question on religious denomination; defining as SOFT nones those who
indicate that they are not religious and HARD those who respond that they are atheists. To
the first group belong 1836 respondents, 39% of the sample, and to the second group belong
698 respondents, 15% of the sample. When aggregated, we are talking about a group that
represents 54% of the population.

Figure 27 shows a high presence of nones in France and Spain, affecting two out of
three respondents. In spite of the similarity in the number, the situation is very different
on average: In France, 25% of those interviewed declare themselves atheists (hard nones),
a situation that drops to 12 % in Spain. There is also a low presence—comparatively
speaking—of nones in North American society, precisely the country where the important
work The Nones: Where there Came from, Who They Are, and Where They Are Going
appeared, providing account of this trend and even defining the term (Burge 2021).
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Figure 27. Presence of “nones” in the four countries considered.

The sociodemographic profile of these groups will be examined insofar as it can shed
light on their progressive increase or decrease, without differentiating between soft and
hard nones, considering them together. The information provided in Figure 28 shows
a greater presence of men, people under 50 years of age, and those with a high level of
education. Half of the “none” group is made up of people under 50 years of age, which
will imply a possible future increase as they will educate their children in the values they
now profess. It is important to note that there are more nones in the group between 31 and
49 years of age than in younger groups, so it will be necessary to proceed with caution with
this idea of greater growth of the group in the future.

Other characteristic features (Exemplified in Figure 28) are that the majority are
working and were born in the country where they live. These last factors affects not only
those interviewees who are the children of residents of these countries but also the children
of emigrants born in the countries considered, although to a lesser extent.
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Figure 28. Cont.
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Figure 28. Demographic profile of nones and non-nones.

To summarize, in this section, we have analyzed the least religious group, those
defined by Burge (2021) as nones, differentiating between SOFT nones, those who—in
the question on religious self-description—answer that they are not religious, and HARD
nones, those who answer that they are atheists. To the first group belong 1836 respondents,
39% of the sample, and to the second group belong 698 respondents, 15% of the sample.
When aggregated, we are talking about a group that represents 54% of the population.

4. Discussion

Having presented the most important data relative to the in-depth survey carried out,
our objective in this section is to analyze a series of avenues of theoretical and reflective
analyses that open up from this survey and which allow us to engage in dialogue with
some proposals made by prominent authors in the field of the sociology of religion and
secularization that will provide us with a series of keys to understand the religious situation
of these countries in a scenario of secularization.

We will present them briefly and then analyze each of them in detail in the following

pages:
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The crisis? of Christianity.

The thesis of European exceptionalism.

The tension between belief and religious practice.
The rise of the nones.

Ll

4.1. The Crisis? of Christianity

We commented in the introduction to this paper that the hegemonic thesis of secular-
ization was based on a basic assertion: “The more modern a society, the more secular, and
the more secular the less religious” (Casanova 2009, pp. 1056-57). We also pointed out at
the beginning of this work that this assertion did not stand up to an in-depth examination
of modern secular religiosity and, therefore, did not serve as a general tool for analyzing the
religious situation in times of secularization. Now, if we apply this logic to the concrete sit-
uation of Christianity, would it be valid, in what sense and in what terms? Thus, assuming
that it does not serve as a general slogan for analysis, it would not be unreasonable to ask
whether there are concrete scenarios of religiosity in which something such as a religious
crisis or a loss of weight and importance of religion in daily life is clearly perceived.

In order to continue advancing in this line of analysis, we must introduce into the
debate the three sub-theses on which the hegemonic thesis of secularization is based. For
this, we turn to the proposal made by José Casanova: “Strictu sensu, the core and central
thesis of the theory of secularization is given by the conceptualization of a historical process
of social modernization as a process of functional differentiation and emancipation of the
secular spheres-in the first place, the State, the economy and science-from religion, as well
as the concomitantly specialized differentiation of religion within its own, newly created,
religious sphere. The other sub-theses, the decline and privatization of religion, were added
as pre-tendentiously structural consequences of the secularization process.” (Casanova
2012, p. 23).

In this section, we will focus on the ‘decline’ sub-thesis, knowing that in Section 4.3,
we will return to the privatization thesis and its impact on religious belief and practice.
The theoretical analyses converge with the data analyzed in pointing out that the thesis of
the decline of the religious is applicable in the context of historical religions (Bellah 1969),
but, in particular, in the specific scenario of Christian-European religiosity. On the one
hand, it must be said that not all historical religions are suffering a setback. For example, in
European societies—and this is closely linked to the immigration variable and the creation
of mechanisms of integration and adaptation to new environments through religion, as we
pointed out in Section 3, an issue to which we will return in Section 4.3—there is growth in
the Islamic religion or Protestant creeds such as evangelicalism.

On the other hand, this decline in Christianity is perceived, above all, among groups
that have been socialized in a scenario of differentiation between secular and religious
spheres. This implies that, in this specific case, secularization understood as functional
differentiation has had a negative impact on religious affiliation. This leads us to point
out from Guillaume Cuchet (2018) that a process of ‘de-Christianization” has taken place.
Cuchet identifies the Second Vatican Council as the turning point with regard to this process
on French territory, as the moment when, above all, religious practice becomes a major crisis.
It is interesting to see how what we have defined elsewhere as a milestone—the Second
Vatican Council—in the process of aggiornamento of the Catholic Church to modernity
(Gil-Gimeno 2017b), can also be articulated in terms of disaffection, in this case, with regard
to the impact of Christian religious practice in France.

Although we have located the religious crisis of Christianity—fundamentally in its
Catholic and Protestant varieties—in the European context, the truth is that, with its nu-
ances, there are studies that point to the same thing happening in the American context. Jim
Davies, Michael Graham, and the aforementioned Burge comment in The Great Dechurch-
ing: Who's Leaving, Why Are They Going, and What Will It Take to Bring Them Back?
(Davis et al. 2023) that we are facing a turning point in terms of American religiosity, one
that is closely connected, as we will see in depth in Section 4.4. Jessica Grose elaborates on
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this idea in an article published in The New York Times: “There are far more Christians
in America than there are people of any other faith background. But the book also has
an aim that I don’t have: It argues for bringing dechurched Americans back to regular
worship. (The three men who worked on the book are all pastors). The data they shared
with me suggests that “dechurching” is particularly prevalent among Buddhists and Jews,
with nearly half not attending worship services regularly, and around 30 percent of most
Christian denominations and around 20 percent of Mormons and Orthodox Christians of
Grose (2023, p. 1)”.

4.2. The European Exceptionalism Thesis

In Heinrich (2020), Joseph Heinrich undertakes a thorough study in which he analyzes
how the modern Western perspective became hegemonic, that is, how it became the pattern
or model from which other modern cultural programs were to be developed. Heinrich’s
analysis is, undoubtedly, a critical analysis of the ‘blindness” and ‘arrogance” of the modern
Western understanding of social interactions in this phase of human history. Behind the
pretended hegemonic position of Western modernity over the rest of modern cultural
programs are hidden ‘biases’ that directly affect the researcher’s gaze and, therefore, the
quality of his interpretations regarding the impact of secularization on current reality and
on the phenomenon of religion in general, and Christianity in particular.

The one that interests us at this point of the work is the one that is articulated through a
dynamic of the pars pro toto type from which the particular (the situation of dechurching in
the European case) is considered the general norm (the religious situation in the context of
secularization). In this sense, in recent years, numerous authors have spoken of European
exceptionalism (Casanova 2003, 2012; Gil-Gimeno 2020) with regard to the analysis of the
religious situation if we approach it from a global perspective. In this sense, European
weirdness (exceptionalism) has tended to be seen as the norm, as the pattern of interaction
between the secular and the religious, when this has been shown not to be the case.
Heinrich’s logic of rarity acts in this case as a bias that prevents us from becoming aware
that the European religious situation is exceptional and rare if we compare it with other
areas of the world. The data analyzed tell us that the religious decline of Christianity
(although it exists as we have seen in the previous section) is much less in the USA than
in the European countries analyzed. Similarly, if we were to study extra-Western realities,
we would realize that, in other cultural programs of secularization, the impact of historical
religions is also greater than in Europe.

Therefore, the thesis of European exceptionalism has to make us aware that, just as
we can speak of ‘multiple modernities” (Eisenstadt 2000), we can also speak of ‘multiple
secularizations’ (Gil-Gimeno 2017a), that is, of multiple cultural programs linked to sec-
ularization, and that this multiplicity of programs implies a great diversity of forms of
articulation of the religious and the secular, and also the need to pay attention to the specific
contexts in which these formulas are developed.

In short, when analyzing the Western program of secularization (if we can speak of
a homogeneous program as the data and previous reflections have made us aware), we
have to take into account both the socio-cultural particularities of each context and the fact
that what the hegemonic thesis of secularization understood as a paradigm has turned
out to be an exception or a rarity (Heinrich 2020). Thus, the data analyzed in terms of
de-Christianization must make us aware that this is something that occurs fundamentally
in the European context, and that is beginning to occur, with nuances or socio-cultural
particularities, in the American context.

4.3. The Tension between Belief and Religious Practice

For Durkheim, religion is a systematized set of beliefs and practices related to the
sacred (1995). In fact, in its historical development, Christianity (fundamentally Catholi-
cism, but also Protestantism) managed to establish a great synchrony between the corpus
of beliefs and the corpus of practices. The Church—in the case of Catholicism—or the
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sect—in the case of the first generation of Protestant denominations—acted as generating
instruments of cohesion and social control-oriented ad majorem Dei gloriam. The principle
Extra ecclesiam nulla salus sums up this idea perfectly.

The arrival of modernity and the development of secularization processes undoubtedly
broke this harmony and balance. The data analyzed above tell us that, in the tension
between belief and practice, the most damaged element is the latter, especially with regard
to its communitarian-collective dimension. The data seem to support the thesis articulated
by Davie in the 1990s (1994) in Great Britain, which he has brought back to the table
in the second decade of the 21st century (2015): The religious situation in the societies
analyzed responds to the formula of believing without belonging. That is, in the scenario
of decline of religious-Christian belief and practice (Casanova 2012) or de-Christianization
(Cuchet 2018), practice—especially collective practice—is more undermined than belief.
With regard to the latter, it should be noted that the belief that remains with a certain level
of representativeness or social impact is, fundamentally, belief in God since the other forms
of belief analyzed—in life after death, in hell, and in paradise—also experience a clear
decline or do not achieve the same degree of impact as the former.

Davie’s thesis has shared space with another that has had less impact in the field
of the sociology of religion, which considers that what is in decline is belief and not so
much practice. This thesis was defended by Hervieu-Léger and Champion (1986). For
them, religion acted as a kind of integrating institution at a time when the collective
bond was compromised by the impact of individualization processes, that is, as a form of
response to the undesired consequences of the process of emancipation of the individual
with respect to early modern institutions. Although the data do not support the thesis
that places the belonging component above all else, it is true that this logic of community
action works to a great extent if we cross the variable ‘religious practice” with the variable
‘in-gration’. Religious creeds—not exclusively, but in a significant way—for example, the
Islamic communities in France with immigrants from the Maghreb or the evangelical
community among South American immigrants in Spain, have acted—especially among
first-generation immigrants—as fundamental elements of inclusion in the processes of
arrival and reception of these people; they have functioned as mechanisms that offered
roots and links in a scenario of lack of movement or anomie caused by the migratory
processes. In fact, there are studies (Pérez-Agote 2015) that tell us that parts of these groups
recognize that, in their countries of origin, they did not develop very religious behaviors,
and that these have been reinforced by the support of the religious community in their
processes of arrival in the country of destination, and by the fact of introducing an element
of familiarity—something known, close—in a different scenario. At times, these religious
communities have acted as mediators for integration, and at others, as creators of enclave
cultures within the host societies. This action of religious communities, as we can see, has
an impact on the effective integration of communities and is at the basis of some current
cultural tensions such as those linked to the recognition of the rights and freedoms of
religious or cultural minorities. In short, the thesis of Hervieu-Léger and Champion (1986)
is sustained when we introduce the immigration variable when explaining the relationship
between religious belief and practice.

4.4. The Rise of the Nones

The last element on which we will dwell in this discussion is the growth of the
collective known as ‘the nones’. The decline of religious belief and practice is associated
with the emergence, or rather, the acquisition of strength of a social category without
religious affiliation. As Burge points out, in the case of the USA: “The percentage of
religiously unaffiliated people had steadily risen since the early 1990s. Previously, the
“nones” had zoomed past 10 percent of the population by 1996, crossed the 15 percent
threshold just a decade later, and managed to reach 20 percent by 2014. That rise had not
abated in 2018. It had finally happened: the nones were now the same size as both Roman
Catholics and evangelical Protestants. That meant that the religiously unaffiliated were
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statistically the same size as the largest religious groups in the United States of Burge (2021,
pp- 19-20)".

This social category has ceased to have a residual character, as we can see from the
data. Its presence and social and statistical impact is perhaps the clearest indication of the
loss of hegemony of Christianity over social life. It is a phenomenon that has occurred first
in Europe and, subsequently, in the USA. In the case of the European countries studied, the
data tell us that there have been two waves: The first in which France and Great Britain are
included and the second in which Spain is included. To understand the reasons why each
of the countries is situated in one wave or the other, we have to consider economic, political,
cultural, or religious factors, among others. In this sense, and focusing on the Spanish case,
we can see how, for example, the position of the Spanish Church in maintaining power in
both the dictatorial (Franco) and democratic regimes, acting as an element of confrontation
in the face of the differentiation between religious and secular spheres, has possibly had an
effect on the fact that the development of the social category ‘nones’ has been delayed with
respect to what has occurred in other countries. However, the data tell us that the growth
of this category in recent years in Spain is really considerable.

In the case of the USA, Burge offers us a series of keys to understand the reasons for
the appearance and growth of ‘the nones’: “If I were to have to point to a few factors, I
think that secularization, politics, and the internet are the major causal factors that have
given rise to the nones. It seems foolhardy to believe that Europe, a continent that is very
similar to the United States in terms of educational attainment and economic growth, could
see a massive decline in religious affiliation and that somehow the United States would
avoid that same fate, at least to some degree. I do believe that America is a stubbornly
religious country in ways that Europeans cannot adequately understand and social science
can’t completely explain. What that means is that I don’t believe we will ever see a time
where huge majorities of Americans are unchurched. However, to try to pinpoint where
the march of the nones will end is a fool’s errand.” (Burge 2021, p. 136)

As a conclusion to this paragraph, we would like to dwell briefly on the political factor.
For Burge, the appropriation of the religious discourse by the Republican party or the
most conservative political proposals—let us remember that the mobilization of the white
evangelist vote was key in the electoral victory of Donald Trump (Gorski and Perry 2022;
Whitehead and Perry 2020)—and the acceptance of this state of affairs by the progressive
parties—primarily by the Democratic party—has had a direct impact on the rise of the
nones. This new distribution of forces and the role played by the religious element in it
conditions the positioning of the collectives on issues of debate and cultural tension such
as, for example, abortion.

5. Conclusions

The aim of this work was to carry out a comparative exercise of the religious situation
of Christianity in four countries—the USA, France, Great Britain, and Spain—in the scenario
of secularized societies. The journey undertaken has tried to contextualize, in the first
introductory moment, the current religious scenario, which is characterized not so much
by the decline of religion, but by the development of a pluralism of forms of sacralization
and access to transcendence. In the current secular context, there coexist—among others—
historical creeds or religions (Christianity, Islam, Judaism, Hinduism, and Buddhism), other
forms of sacralization that are clearly secular (the human person, revolutionary cults, and
civil society), and others that seek a refusion with nature or with spirituality.

This plurality, this pluralism (Berger 2014), as we say, is the main characteristic of
the current secular religious situation. Now, when carrying out our analysis, we have
focused on investigating data linked to historical religions—primarily Christian cults as a
consequence of their majority character in the selected societies. Therefore, our proposal
has comparatively analyzed the religious situation of these faiths in the current context.
This means that the results can only be applicable to the realities measured by the data.
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We have arranged the data obtained around the following categories of analysis:
Contextualization: The importance of religion within different aspects of life; the level of
religiosity and membership in religious denominations; the sphere of beliefs: Belief in God,
belief in life after death, belief in hell, and belief in heaven; the scope of practices; and
the nones. Finally, from among the exhaustively commented data, we have selected four
elements of analysis with which we have dialogued in the discussion, and which have
provided us with the necessary materials to reach a series of conclusions.

The first of these has focused on studying whether, on the basis of the data, we can
affirm that Christianity is in crisis in the countries analyzed. The research tells us that
we are witnessing what Cuchet (2018) calls a process of de-Christianization or Davis et al.
(2023) calls dechurching. Therefore, we can indeed speak of a regression or decline of these
cults, although not of their tendency to disappear.

The second element focused on remarking the exceptional character of the European
religious situation—of Christianity in Europe—if we compare it with the situation of other
historical creeds—Islam, for example—in other secularization programs or in European so-
cieties themselves. To paraphrase Heinrich (2020), we Europeans (even Westerners) would
be the weirdest people as far as the religious situation is concerned. This statement has two
main consequences: The first is the recognition of the existence of different secularization
programs and, therefore, the existence of multiple secularities (Gil-Gimeno 2017a), and
the second is the recognition that the European secularizing program is neither the model
to follow nor the advance guard to be joined later by other secularized programs that are
currently not so advanced, but rather, as we commented, is the exception (Casanova 2003,
2012).

The third element is linked to the decline in religious practice and its disadvantageous
situation with respect to religious belief, fundamentally in God. People in the countries
analyzed seem to be governed more by the logic of believing without belonging (Davie
1994, 2015) than the opposite. Now, the second logic (Hervieu-Léger and Champion 1986)
works correctly if we apply the immigration variable to the analysis.

Finally, and once the phenomenon of dechurching has been ascertained, we thought it
would be interesting to briefly present the social group that has emerged as a consequence
of the crisis of these historical religious forms. We have briefly highlighted two aspects in
this regard: The constant increase in ‘the nones’ (we have been able to see it in the data and
in Burge’s work) and certain reasons that allow us to understand the reason for this boom.
One of these reasons could clearly be secularization understood from the perspective of
functional differentiation of secular and religious spheres, which is undoubtedly the strong
thesis of secularization theory (Casanova 2012).

In summary, our work has attempted to analyze the relationship between the secular
and the religious in the context of four countries with a Judeo-Christian tradition such as the
USA, France, Great Britain, and Spain, based on data provided by the World Values Survey.
The data provide us with a concrete measure of the vitality of the religious phenomenon in
these societies in the context of the “Secular Age” as defined by Taylor (2007). In the future,
it would be interesting to be able to compare these data to other countries in which the
dominant religion or religious culture is not Judeo-Christian.

Author Contributions: Conceptualization, V.D.d.R. and ].G.-G.; methodology, V.D.d.R.; software,
V.D.d.R. and J.G.-G.; validation, V.D.d.R. and ].G.-G.; formal analysis, V.D.d.R.; investigation, V.D.d.R.
and J.G.-G; resources, V.D.d.R. and J.G.-G.; data curation, V.D.d.R.; writing—original draft prepara-
tion V.D.d.R.; writing—review and editing, V.D.d.R. and ].G.-G.; visualization, V.D.d.R. and ].G.-G.;
supervision, V.D.d.R. and J.G.-G.; project administration, V.D.d.R. and J.G.-G. All authors have read
and agreed to the published version of the manuscript.

Funding: This research received no external funding.
Institutional Review Board Statement: Not applicable.

Informed Consent Statement: Not applicable.



Religions 2023, 14, 1005

43 of 48

Data Availability Statement: Not applicable.

Conflicts of Interest: The authors declare no conflict of interest.

Appendix A. Emigration Status

Cases

Percentage

FIRST GENERATION 464
Mother, father and I are immigrant: 9.7% (464 cases)

Second Generation 392
Mahter immigrant, I not: 5.5% (260 cases)

Father immigrant, I not: 2.8% (132 cases)

BORN OUTSIDE OF NATIVE PARENTS 85
I immigrant, Mahter not: 1.3% (62 cases)

I immigrant, Father not: 0.5% (22 cases)

NATIVES 3820
Respondent father & Mother

have been born in country: 80.2% (3820 cases)

Total

4760

Non response 75

9.70%

8.20%

1.80%

80.20%

100

Appendix B. Questions Used (as Formulated). Note: Reproduced from “2017-2021
World Values Survey Wave 7 Master Survey Questionnaire”

(SHOW CARD 17)
Q164. How important is God in your life? Please use this scale to indicate. 10 means “very

important” and 1 means “not at all important.” (Code one number):

Not at all important
1 2 3 4 5 6 7
Which, if any, of the following do you believe in?
Yes

Q165 God 1

Q166 Life after death 1

Q167 Hell 1

Q168 Heaven 1
(SHOW CARD 18)

NN NN

Very important
9 10

Q171. Apart from weddings and funerals, about how often do you attend religious services

these days? (One answer):

Several times a day

More than once a week
Once a week

Once a month

Only on special holy days
Once a year

Less often

8  Never, practically never

N O Ul LN =

Q172. Apart from weddings and funerals, about how often do you pray? (Code one

answer):

Several times a day

Once a day

Several times each week

Only when attending religious services
Only on special holy days

Once a year

Nl = W N
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7  Less often
8 Never, practically never

Q173. Independently of whether you attend religious services or not, would you say you
are. ..? (read out and code one answer):

1 Areligious person
2 Not areligious person
3  Anatheist

289. Do you belong to a religion or religious denomination? If yes, which one? (Code
answer due to list below. Code 0 if the respondent answering “no denomination”)
do not belong to a
. 0
denomination
Yes: Roman Catholic
Protestant
Orthodox
(Russian/Greek/etc.)
Jew
Muslim
Hindu
Buddhist
Other (write in) 8

No:

N UGk W N =

NOTE: If your own society does not fit into this codign system, please devise an alternative,
following this as closely as possible; for example, in Islamic countries, ask about Sunni,
Shia, etc. Send a list of the categories used hear along with your data).

Appendix C. Supplementary Charts
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0% 10% 20% 30% 40% 50% 60% 70% 80% 90% 100%

First generation IS EEEEENND7 N2 2% 18 %
Second generation RIS N2 2% 31%
No inmigrant ISEEENEENZ227NNNE 0% 40%

France

First generation ISV 7 7 11%
Second generation ISR 3N 3, 18%
No inmigrant IS EN3 g vs . 30%

First generation IEEEEEESSVNNNN? 07NN 5. 18%
Second generation ISRV NN GYNNN 48%
No inmigrant  IEEIGEEENNNN?2YN32s 31%

Spain

W Very important M Rather important B Not very important Not at all important

Figure A1. Importance of religion, according to sociodemographic characteristics.
Appendix D

Table Al. Sociodemographic traits of those who believe in God, including religious denomination
and non-membership of a religious creed.

France United Kingdom Spain USA
Odds Ratio Odds Ratio Odds Ratio Odds Ratio

Predictors
Sexo: mujeres N.S. N.S. N.S. 2.043 ok
(Ref.: varones)
Study

Lower N.S. N.S. 1.955 o 5.946

Middle N.S. N.S. 2.081 ** 1.904 ot
(Ref.: Upper)
Part of the working NS. 1435 - NS. N.S.
population
(Ref.: no)
Inmigration
Inmigrants 1.670 ** 2.624 i N.S. N.S.
(Ref.: Natives)
Persona religiosa 14.158 e 17.917 ok 32.513 e 36.189
(Ref.: no religioso y
ateo)
No confesion religi 0.136 o 0.273 ok 0.067 ** 0.187
(Ref.: confesion relig)
Constant 1.377 o 0.424 x 2.020 o 1.119
R? 0.605 0.581 0.696 0.521
N 1.596 1.627 1.085 2.252

Notes: N.S.: No significant relationship. Source: (European Values Study 2022). ** Level of significance <0.05. ***
Level of significance <0.01.
Notes

1 15-30, 31-49, 50-64, 65 and more years.

2 Sampling fraction is the ratio of the sample size (n) to population size (N).

3 Gender, age (15-30, 31-49, 50-64, 65 and more years), educational level (lower, middle, upper), relationship with activity (working,
unemployed, retired, student, housewife), whether or not the respondent is part of the working population, and whether or not
the respondent is an immigrant are considered.
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Despite the interest of being a first or second generation immigrant, it is not included in the model due to the low sample size:
856 cases, 18% of the sample. Including it would have conditioned the number of cases included in the rest of the variables. This
aspect will be addressed later, by means of a cross-tabulation with the variable under study.

In order to improve the visualization of the graph, these are mean scores, calculated by multiplying ‘very important’ by 4, ‘rather’
by 3, not very’ by 2 and ‘not at all important’ by 1.

Statistic used to measure the relationship between variables, see Section 4.

Despite the interest of being a first or second generation migrant, it is not included in the model due to the low sample size: 856
cases, 18% of the sample. Including it would have conditioned the number of cases included in the rest of the variables. This
aspect will be addressed later, by means of a cross-tabulation with the variable under study.

Ratio of reasons, i.e., the ratio between the odds of considering oneself a religious person being an emigrant (religious
emigrants/non-religious emigrants and atheists) and the odds of considering oneself a religious person being a native (re-
ligious natives/non-religious natives and atheists).

9 Protestant 2.1%, Other Christian (Evangelical / Pentecostal /Free church/etc.) 1.5%, Orthodox 1.2%, Jew 1%, Buddhist 0.8%, Hindu
0.2% and other 2.1%. Only the faiths reported by 1% of the sample were considered, with the rest grouped in the ‘other’ category.
Interpretative note: the percentages do not add up to 100 because atheists and those defined as “non-religious persons” are not
considered. These would occupy the upper part of each bar, i.e., the space above 72% in the case of Roman Catholics in France,
20% (100-20) of French Protestants. . ..

The coefficients are the neperian logarithm of these values. Thus, for example, considering the odds ratio of French women in
Table 4, 1.465, its neperian logarithm is 0.382, the coefficient; so with the information shown in Table 5 it is very simple to arrive at
the coefficients. In order to make it easier to follow only these coefficients will be used from now on.

11

12 In order to facilitate interpretation, these graphs have a row at the base for the marginal, given the large distance from graph 11,

which presents belief responses.

R? values of 0.319, 0.229, 0.282 and 0.272 in France, UK, Spain and USA respectively, and more than 75% of cases correctly
classified.
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